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Metcalf, Peter: Anthropology. The Basics. London: 
Routledge, 2005. 215 pp. ISBN 0-415-33120-X. (pbk) 
 
Anthropology is an adventure. It offers you the oppor-
tunity to explore other worlds, where lives unfold ac-
cording to different understandings of the natural order 
of things. Different, that is, from those that you take for 
granted. It allows you to escape the claustrophobia of 
your everyday life, but anthropology is not mere escap-
ism. On the contrary, it will demand your best efforts at 
understanding. 

The ultimate guide for the student encountering anthro-
pology for the first time, “Anthropology. The Basics” 
explains and explores anthropological concepts and 
themes. In this immensely readable book, Peter Metcalf 
makes large and complex topics both accessible and en-
joyable, arguing that the issues anthropology deals with 
are all around us, in magazines and newspapers and on 
television. He tackles questions such as: What is anthro-
pology? How can we distinguish cultural differences 
from physical ones? What is culture, anyway? How do 
anthropologists study culture? What are the key theories 
and approaches used today? How has the discipline 
changed over time?  

This volume provides students with an overview of the 
fundamental principles of anthropology, and an acces-
sible guide for anyone just wanting to learn more about 
a fascinating subject. 

 
Helle, Johannessen, and Imre Lázár (eds.): Multiple 
Medical Realities. Patients and Healers in Biomedical, 
Alternative, and Traditional Medicine. New York: Berg-
hahn Books, 2006. 202 pp. ISBN 1-84545-104-X. (pbk) 
 
In this day and age a multitude of treatment technol-
ogies are available to the consumer, each employing a 

variety of concepts of the body, self, sickness, and 
healing. This volume explores the options, strategies, 
and consequences that are both relevant and necessary 
for patients and practitioners who are navigating this 
medical plurality. Although wide-ranging in scope, co-
vering areas as diverse as India, Ecuador, Ghana, and 
Norway, the observation that technologies of healing are 
founded on socially learned and to some extent fluid ex-
periences of body and self is central to all the contri-
butions.  
 
For Lázár and Johannessen, a principal motivation in 
having brought these contributions together is to argue 
that the proliferation of medical ideas, interpretations, 
nosologies, and therapies across the globe is not evi-
dence of a deep confusion in humanity’s confrontation 
with affliction, a hit and miss effort to systematise an 
approach to affliction that “gets it right once and for 
all.” The plethora of healing forms linked loosely by 
various degrees of elective affinity has a more radical 
implication in that it points to “complexity in the body 
per se.” This articulates the truly intriguing promise of 
the synthesis between the study of medical pluralism 
and that of body, self, and experience. The promise is 
that of elaborating the insight that the body is not only 
an organic entity, but the seat of a nuanced and multi-
faceted existence, a being-in-the-world.  
 
 
Ebaugh, Helen Rose (ed.): Handbook of Religion and 
Social Institutions. New York: Springer, 2005. 439 pp. 
ISBN 0-387-23788-7. (hbk) 
 
The commitment of sociologists to value-free, non-
biased research is sometimes seen as incompatible with 
the study of religion as a normative value-laden system. 
Yet, religion as a system of beliefs, values, norms, and 
rituals can be and has been studied as “scientifically” 
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and objectively as other social phenomena. Even though 
the Society for the Scientific Study of Religion has been 
around for 55 years, its commitment to the nonbiased 
study of religion has been slow to find its way into 
mainstream sociology. The chapters in this volume at-
test to the fact that religion is reentering the mainstream 
of the discipline. Increasingly, over the past two de-
cades, sociologists involved in various specialty fields 
are discovering the influence of religious variables on 
human behaviour. Meso and macro social theories are 
beginning to include the organizational significance of 
religious institutions in contemporary society. 
 
The organization of the book begins with chapters fo-
cusing on the interplay of religion with major social 
institutions (i.e., politics, economy, education, and so-
cial welfare). The impact of religion on family is its 
own section with three chapters dealing with family in 
general, adolescence, and late life. The next part re-
views research relating to religion and inequality, in-
cluding race/ethnicity, social class, and gender. Part IV 
turns the spotlight on religion and social control, with 
chapters on law, crime/delinquency, and adolescent de-
linquency. Next is a discussion of religion and culture, 
with attention to sports, media, and science/technology. 
Part VI considers religion as a social institution and in-
cludes chapters on church membership trends, levels of 
religious organization, and religious leadership/clergy. 
The final section considers the transnational and global 
dimensions of religion in the 21st century. 
 
 
Partridge, Christopher (ed.): New Religions. A Guide. 
New Religious Movements, Sects, and Alternative Spi-
ritualities. New York: Oxford University Press, 2004. 
446 pp. ISBN 0-19-522042-0. (hbk) 
 
From Christian Science and the Jehovah’s Witnesses to 
Soka Gakkai, Wicca, and Falun Gong, the last century 
and a half has seen an unprecedented growth of new re-
ligious movements, sects, and alternative spiritualities. 
 
“New Religions” offers an authoritative and lavishly il-
lustrated guide to more than two hundred of these wild-
ly varied groups and movements. The volume is orga-
nized according to an entirely new method of classifi-
cation, which associates movements, sects, and spiritu-
alities with the religious traditions from which they 
arose. Rastafarianism, for example, is shown to have its 
roots in Christianity, while Bahai is an offshoot of Is-
lam. Included are both long-established groups like the 
Seventh-Day Adventists and the Hutterites and more re-
cent movements like Santeria, the Unification Church, 
and ISKCON (the “Hare Krishnas”). In addition to 
Christianity, Judaism, Islam, Zoroastrianism, Indian Re-
ligions, and the Religions of East Asia, sections are de-
voted to movements and groups inspired by Indigenous 
and Pagan Traditions, and by Western Esoteric and New 
Age Traditions. Particularly fascinating is the discussion 
of the religious offspring of Modern Western Culture, 
including Scientology, UFO-based groups (such as the 
Raelians), and even the worship of celebrities like Elvis 

and Princess Diana. Each entry clearly and concisely 
explains the history, beliefs and practices, and status in 
the world today of the movement or group in question. 
Special entries highlight broad topics such as New Re-
ligions in China as well as intriguing subjects such as 
Cargo Cults, Martial Arts, Astrology, and Feng Shui. 
 
Written by an international team of experts, “New Re-
ligions” is a fascinating and colourful guide to the be-
wildering array of religious and spiritual options avail-
able to the modern seeker. 
 

Grabner-Haider, Anton (Hrsg.): Ethos der Weltkultu-
ren. Religion und Ethik. Göttingen: Vandenhoeck & 
Ruprecht, 2006. 400 pp. ISBN 3-525-57305-7. (hbk) 
 
Umfassend und detailliert stellt das Buch die Ethik-
systeme und Wertordnungen der großen Religionen und 
Kulturen der Welt vor und zeigt, wie sich die Ordnun-
gen des sozialen Lebens entwickelt haben. Diskutiert 
wird u.a. die Frage, ob wir uns in den vielfältigen inter-
kulturellen Lernprozessen, denen wir uns aussetzen, ten-
denziell einem umfassenden Weltethos annähern oder 
nicht. Die Beiträge verdeutlichen, dass uns wechsel-
seitige Lernprozesse in kleinen und größeren Schritten 
real und zu jeder Zeit möglich sind. Der vergleichende 
Ansatz zu den Religionen und Kulturen schafft einen 
differenzierten Umgang mit der Thematik und öffnet 
den Blick für echtes interkulturelles Lernen.  
 

Olupona, Jacob K. (ed.): Beyond Primitivism. Indi-
genous Religious Traditions and Modernity. New York: 
Routledge, 2004. 348 pp. ISBN 0-415-27319-6. (hbk) 
 
What role do indigenous religions play in today’s 
world? “Beyond Primitivism” is a complete appraisal of 
indigenous religions as practiced across America, Afri-
ca, Asia, and the Pacific today. At a time when local 
traditions across the world are colliding with global cul-
ture, it explores the future of indigenous faiths as they 
encounter modernity and globalization. Against those 
who claim that indigenous religions are irrelevant in 
modern societies and are fast becoming extinct, “Be-
yond Primitivism” argues for them as dynamic, pro-
gressive forces of continuing vitality and influence. Its 
essays on Haitian Vodou, Korean shamanism, the Sri 
Lankan “Wild Man,” and other themes reveal the rele-
vance of native religions to millions of believers world-
wide, challenging the perception that they are vanishing 
from the face of the globe and demanding a much 
greater recognition of their importance. 
 
 
Kreinath, Jens, Constance Hartung, and Annette 
Deschner (eds.): The Dynamics of Changing Rituals. 
The Transformation of Religious Rituals within Their 
Social and Cultural Context. New York: Peter Lang, 
2004. 287 pp. ISBN 0-8204-6826-6. (hbk) 
 
During the last few decades, rituals have received much 
attention from a large number of disciplines not restrict-
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ed to the humanities and social sciences. Recent re-
search in ritual studies has shown that rituals are not at 
all static, but, on the contrary, more often subject to dy-
namic changes, even if their participants continue to 
claim that they have been the same since time imme-
morial. When do rituals change? When do they change 
accidentally and when are they changed intentionally? 
Are there particular kinds of rituals that are more stable 
or unstable than others? Which elements of rituals are 
liable to change and which are relatively stable? Who 
has the power or agency to change rituals intentionally? 
Who decides whether or not to accept a change? With 
the contributions to this volume, these questions have 
opened up a new dimension in the field of ritual studies: 
the dynamics of changing rituals.  
 
 
Young, Douglas W.: “Our Land Is Green and Black.” 
Conflict Resolution in Enga. Goroka: The Melanesian 
Institute, 2004. 318 pp. ISBN 9980-65-002-8. (pbk) 
 
This “Point” issue is the core material from a doctoral 
thesis on the topic of Conflict Resolution. It not only 
deals with the various situations and developments as 
conflicting elements are resolved, but in doing so, 
Young describes the numerous cultural relationships 
and values that are involved in a Melanesian society. 
This is certainly one of the most outstanding books that 
deal with modern and traditional Papua New Guinea as 
it moves into the third millennium. 
 
The special role of new religious movements as social 
movements for peace is highlighted. A comprehensive 
policy proposal is presented by interested parties. This 
information, its interpretation, application, and imple-
mentation are presently part of an ongoing participato-
ry action research process sponsored by the Catholic 
Diocese of Wabag (Enga Province). This book, there-
fore, forms a summary of the data as of December 1994, 
which must in turn be evaluated by those whose practice 
it is intended to inform. The ethnographic present of this 
study is the early 1990s. 
 
 
Bartle, Neville: Death, Witchcraft, and the Spirit World 
in the Highlands of Papua New Guinea. Developing a 
Contextual Theology in Melanesia. Goroka: The Mela-
nesian Institute, 2005. 364 pp. ISBN 9980-65-003-6. 
(pbk) 
 
This “Point” issue explores the spiritual beliefs and 
practices of people living in three areas of Papua New 
Guinea: Enga, Simbu, and Madang. It goes further than 
a straight ethnography, however; Neville Bartle uses 
this information to reflect on contextualising theology 
and the issues it raises. 
 
Recently, the topics of witchcraft and sorcery have 
emerged as dominant concerns in many Papua New 
Guinean communities. Christianity was introduced to 
Papua New Guinea primarily by Western missionaries 
whose worldview was very different from that of Mela-

nesian people. As a result, many questions raised by the 
Melanesian worldview were not answered adequately 
by Western theology. The aim of this book is to develop 
a biblical theology that addresses contemporary con-
cerns, and deals with the topics of death and the spirits 
of the dead from a Melanesian Christian perspective. 
This is an exciting volume dealing with current cultural 
and theological issues.  
 
 
Ketan, Joseph: The Name Must Not Go Down. Politi-
cal Competition and State-Society Relations in Mount 
Hagen, Papua New Guinea. Suva: Institute of Pacific 
Studies, 2004. 438 pp. ISBN 982-02-0352-X. (pbk) 
 
This book analyzes how and why people in Mount Ha-
gen have incorporated the state into their local mega-
cycle. By analyzing political competition at the local 
level where such nationally prominent leaders as Paias 
Wingti, Robert Lak, Michael Mel, and Paul Pora oper-
ate, this study facilitates understanding the behaviour of 
politicians who interact within and between two sepa-
rate moral realms. It analyzes how and why people in 
Hagen compete for prestige, power, and influence 
through ceremonial exchange, group warfare, and com-
pensation payment, elections, and business and enter-
prise. 
 
It is, in essence, a study of state-society relations – of 
competing legitimacies and parallel moral worlds – 
from a local perspective. By examining the composition 
of local groups and the major arenas of political com-
petition and cooperation within which members of such 
groups and their leaders interact, this study provides 
insights into the processes that take place when kin-
based societies come into contact with Western state 
systems and the market economy. 
 
 
Bonnemère, Pascale (ed.): Women as Unseen Charac-
ters. Male Ritual in Papua New Guinea. Philadelphia: 
University of Pennsylvania Press, 2004. 254 pp. ISBN 
0-8122-3789-7. (hbk) 
 
Rituals have always been a focus of ethnographies of 
Melanesia, providing a ground for important theorizing 
in anthropology. This is especially true of the male ini-
tiation rituals that until recently were held in Papua New 
Guinea. For the most part, these rituals have been un-
derstood as all-male institutions, intended to maintain 
and legitimate male domination. Women’s exclusion 
from the forest space where men conducted most such 
rites has been taken as a sign of their exclusion from the 
entire ritual process. 
 
“Women as Unseen Characters” is the first book to 
examine the role of females in Papua New Guinea male 
rituals, and the first systematic treatment of this issue 
for any part of the world. In this volume, leading Mel-
anesian scholars build on recent ethnographies that 
show how female kin had roles in male rituals that had 
previously gone unseen. Female seclusion and the en-
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forcement of taboos were crucial elements of the ritual 
process: forms of presence in their own right.  
 
Contributors here provide detailed accounts of the dif-
ferent kinds of female presence in various Papua New 
Guinea male rituals. When these are restored to the pic-
ture, the rituals can no longer be interpreted merely as 
an institution for reproducing male domination but must 
also be understood as a moment when the whole system 
of relations binding a male person to his kin is reor-
ganized. By dealing with the participation of women, a 
totally neglected dimension of male rituals is added to 
our understanding. 
 
 
Charlesworth, Max, Françoise Dussart, and Howard 
Morphy (eds.): Aboriginal Religions in Australia. An 
Anthology of Recent Writings. Aldershot: Ashgate Pub-
lishing, 2005. 324 pp. ISBN 0-7546-5128-2. (hbk) 
 
Over the last 25 years there has been an explosion of 
interest in the Aboriginal religions of Australia and this 
anthology provides a variety of recent writings, by a 
wide range of scholars. Australian Aboriginal religions 
are probably the oldest extant religious systems. Over 
some 50,000 years they have coped with change and re-
invented themselves in an astonishingly creative way. 
The Dreaming, the mythical time when the Ancestor 
Spirits shaped the territories of the Aborigines and laid 
down a moral and ritual law for their occupants, is the 
fundamental religious reality. It is the basis of the Ab-
origines’ view of their land or country, kinship relation-
ships, ritual and art. However, the Dreaming is not a 
static principle since it is interpreted in different ways, 
as in the extraordinary movement in contemporary indi-
genous painting, and in attempts at an accommodation 
with Christianity. 
 
The contributions of anthropologists, cultural historians, 
philosophers of religion, and others are included in this 
anthology which not only guides readers through the 
literature but also ensures this still largely inaccessible 
material is available to a wider range of readers and 
non-specialist students and academics. 
 
 
Okano, Haruko K.: Christliche Theologie im japani-
schen Kontext. Frankfurt: IKO-Verlag für Interkulturel-
le Kommunikation, 2002. 214 pp. ISBN 3-88939-672-0. 
(pbk) 
 
Auf den Gebieten der Wirtschaft, Technik, Wissen-
schaft und der Kunst ist der Gedankenaustausch zwi-
schen Europa und Japan intensiv, aber die Kommunika-
tion reicht kaum in die Dimension der religiösen Über-
zeugungen hinein. Diese Arbeit der Religionswissen-
schaftlerin und Germanistin Haruko K. Okano geht der 
Frage nach, welche Stellung das Christentum im Kon-
text der japanischen Kultur hat. Dies wird durch histori-
sche und inhaltliche Analysen des Verhältnisses der 
christlichen Religion zu den in Japan vorherrschenden 
Religionen wie Shintô, Buddhismus, Zen und Konfuzia-

nismus verdeutlicht. Die Autorin erörtert zudem das 
Problem, inwieweit das von den Religionen vermittelte 
Bild des Weiblichen die Stellung der Frau in der japani-
schen Gesellschaft beeinflusst. Sind die Religionen eher 
als Hindernis oder als Bedingung für die Modernisie-
rung der japanischen Gesellschaft zu sehen? 
 
 
Overmyer, Daniel L. (ed.): Religion in China Today. 
Cambridge: Cambridge University Press, 2003. 235 pp. 
ISBN 0-521-53823-8. (pbk) 
 
In the last 20 years religious traditions in many parts of 
China have revived their activities and organizations 
and rebuilt their temples, mosques, and churches, de-
spite decades of strict regulation and repression by the 
government. This revival is an aspect of the greater so-
cial freedom that has accompanied the economic devel-
opment and diversification of that period. The govern-
ment is trying to maintain political control, and legal re-
strictions remain, but wherever local conditions permit, 
religious activities come bubbling to the surface, festi-
vals for the gods are held, traditional funerals and burial 
rituals are restored, destroyed images and shrines are re-
placed, priests reappear to perform rituals, and congre-
gations meet to worship. 
 
This book provides a comprehensive introduction to re-
ligion in contemporary China. Articles cover local com-
munity traditions, Daoism, Buddhism, Islam, Qigong 
movements, and Protestant and Catholic Christianity as 
well as state policies toward religion. The authors are all 
among the top scholars in the world on their topics, and 
all have fieldwork experience in China.  
 
 
Tan Chee-Beng (ed.): Southern Fujian. Reproduction 
of Traditions in Post-Mao China. Hong Kong: The Chi-
nese University Press, 2006. 190 pp. ISBN 962-996-
233-0. (hbk) 
 
This book provides a timely contribution to our under-
standing of traditions and politics of identity in an im-
portant region of south China – southern Fujian. It pro-
vides new perspectives on the study of lineages, on the 
roles of tradition and women’s status, as well as on 
aspects of cultural life in Fujian in the post-Mao era. All 
the papers collected in this book show the dynamic na-
ture of traditions that are reproduced by different agents, 
with reference to the post-Mao social context. To ordi-
nary people, traditions provide a sense of cultural con-
tinuity and remain important in their rhetoric. But in 
fact, traditions can be reproduced and practiced in dif-
ferent contexts and are in constant change. The papers 
discuss the politics of traditions and their relevance to 
local identities. They contribute to an understanding of 
the “revival” of traditions in post-Mao south China. 
 
 
Tong Chee-Kiong: Chinese Death Rituals in Singa-
pore. London: RoutledgeCurzon, 2004. 194 pp. ISBN 0-
700-70603-8. (hbk) 
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In recent years Singapore society has undergone a rapid 
process of modernization and industrialization, which 
has vastly changed the physical and cultural milieu of 
the Chinese, and yet the Chinese in Singapore are still 
ready to incur huge expenses in the enactment of death 
rituals. Viewing the rituals as heightened activities 
which conflate, refract, and highlight the most important 
values of the Chinese, this book examines the changes 
and adaptations in Chinese death rituals and accounts 
for the continuing significance of death rituals in an 
increasingly industrialized, technologically orientated 
society. 
 
Through a cultural analysis of the symbols of death – 
flesh, blood, bones, souls, time, numbers, food, and 
money – “Chinese Death Rituals in Singapore” throws 
light upon the Chinese perception of death and how they 
cope with its eventuality. In the seeming mass of reli-
gious rituals and beliefs, it suggests that there is an 
underlying logic to the rituals. This in turn leads Tong 
to examine the interrelationship between death and the 
socioeconomic value system of the Chinese as a whole. 
 
Based upon primary research, this work is the first com-
prehensive study of Chinese death rituals in an urban 
setting. Its analysis of the development and adaptation 
of a traditional religious belief in a modernizing society 
will interest all students of Asian religions as well as 
Asian anthropologists and sociologists. 
 
 
Barnard, Timothy P. (ed.): Contesting Malayness. Ma-
lay Identitiy across Boundaries. Singapore: Singapore 
University Press. 2004. 318 pp. ISBN 9971-69-279-1. 
(pbk) 
 
People who call themselves Malay – or Melayu – are 
found in many countries, united by notional shared 
identity but divided by political boundaries, divergent 
histories, variant dialects, and peculiarities of local ex-
perience. While the term “Malay” is widely used and 
readily understood in Southeast Asia, it remains elusive 
and open to varying interpretations. “Malay” as an iden-
tity, or nationality, is one of the most challenging and 
perplexing concepts in the multiethnic world of South-
east Asia.  
 
This book assembles research on the theme of how Ma-
lays have identified themselves in time and place, devel-
oped by a wide range of scholars. The authors include 
Malaysian anthropologist Shamsul A.B., Indonesian 
poet Tenas Effendy, and linguists and historians based 
in Australia, the Netherlands, Singapore, and the U.S.A. 
While the authors describe some of the historical and 
cultural patterns that make up the Malay world, taken as 
a whole their work demonstrates the impossibility of of-
fering a definition or even a description of “Melayu” 
that is not rife with omissions and contradictions.   
 
 
Reddy, Deepa S.: Religious Identity and Political Des-
tiny. Hindutva in the Culture of Ethnicism. Lanham: 

AltaMira Press, 2006. 213 pp. ISBN 978-0-7591-0686-
4. (pbk) 
 
“Religious Identity and Political Destiny. Hindutva in 
the Culture of Ethnicism” is an ethnography of a con-
tentious, ongoing debate about the place of religion in 
Indian civic life. Exploring Hindu nationalism from the 
varied perspectives of its critics in women’s activist and 
leftist intellectual circles, as well as its ideologues, sup-
porters, and sympathizers. Deepa Reddy locates Hindut-
va in a broader culture of critique where identity move-
ments of all kinds compete for recognition, representa-
tion, and rights. Her narrative poses two central ques-
tions: how does religion order the modern social world 
and how does secular practice order the modern reli-
gious world? Both are directed at reading Hindu ethni-
cism not as a pathology of modernity or a form of ex-
tremism itself, but as a part-religious, part-secular ratio-
nality, that challenges the exclusion of religion from 
public life and secular politics in India. Reddy combines 
theoretical analysis, autobiographical narrative, and eth-
nographic reportage to reveal Hindutva as a multifacet-
ed phenomenon that is interpreted and employed, op-
posed and supported, in as many ways as it is ideo-
logically produced. This book will be of interest to an-
thropologists, historians, and sociologists as well as 
readers of ethnonationalist movements, religion, activ-
ism, global feminisms, and all matters Indian/South 
Asian. 
 
 
Tripathy, Biyotkesh: Tribal Myths and Legends of 
Orissa. The Story of Origins. Bhopal: Indira Gandhi 
Rashtriya Manav Sangrahalaya. Delhi: Pratibha Praka-
shan, 2005. 320 pp. ISBN 81-7702-100-1. (hbk) 
 
This book is a collection of primary source material on 
the myths and legends of origin of the tribal people of 
Orissa, along with a section on the procedures of read-
ing myths. The myths and legends presented here are all 
new field collections.  
 
The purpose of the book is twofold. First, it will try to 
correct the popular urban belief or the belief of the edu-
cated – elitist belief to be exact – that tribal people are 
ignorant, uneducated, and uncultured and that the little 
“culture etc.” they have is the gift of the “main-stream” 
civilization. And second, it will attempt to bring out the 
richness of tribal culture, carried in their myths and 
legends, and to establish its antiquity in the context of 
the prime civilizations of the world: the Mesopotamian, 
the Babylonian, the Hindu, the Egyptian, the Greek, and 
the Judeo-Christian. The book introduces a competitive 
reading to evaluate degrees of being civilized, if such 
things are possible.  
 
Finally it examines myths as a fossil field, which is 
layered and in which ancient facts are trapped and held 
as fossils. The book suggests ways of identifying, re-
covering, and studying these fossils in order to construct 
the tribe’s prehistory and ethos. The main body of the 
book consists of primary material on creation myths, 
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myths of origin and history, and myths on the making of 
gods. 
 
 
Adler, Alfred : Roi sorcier, mère sorcière. Parenté, po-
litique et sorcellerie en Afrique noire. Structures et fê-
lures. Paris : Éditions du Félin, 2006. 248 pp. 2-86645-
618-1. (pbk) 
 
L’Afrique connaît des systèmes politiques – tradition-
nels, comme on dit, mais également des États tout à fait 
modernes – dans lesquels l’idée d’un pouvoir efficace, 
c’est-à-dire capable de contraindre les hommes comme 
d’agir sur la nature, est inséparable de celle de posses-
sion d’un pouvoir de sorcellerie. Que peut bien être un 
roi sorcier ? Eu égard à sa fonction qui est celle du 
maintien d’un ordre social dont il est l’un des fonde-
ments essentiels, il nous confronte à un paradoxe que les 
spécialistes de l’anthropologie politique ont assurément 
relevé mais dont ils ont méconnu la portée en le rédui-
sant à une expression métaphorique du pouvoir fort, 
voire omnipotent. 
 
Le roi sorcier nous offre du pouvoir une figure double-
ment paradoxale : garant de l’ordre, il inclut dans sa 
personne son contraire ; détenteur de la puissance sou-
veraine, il est augmenté d’un attribut qui est censé lui 
conférer une surpuissance.  
 
S’agit-il de compenser une faiblesse toute humaine ou 
une fragilité constitutionnelle du statut royal afin d’en-
tretenir chez ses sujets respect et crainte faute desquels 
son pouvoir serait largement illusoire ? S’agirait-il au 
contraire de cette autre et terrible illusion consistant 
pour un corps social à se croire en mesure de donner 
“effectivement” à son souverain la toute-puissance et 
ainsi projeter sur lui toute la violence dont il est lui-
même porteur ? C’est à de telles questions que ce livre 
tente de répondre. 
 
 
Cornwall, Andrea (ed.): Readings in Gender in Africa. 
Bloomington: Indiana University Press; Oxford: James 
Currey, 2005. 247 pp. ISBN 0-253-21740-7; 0-85255-
871-6. (pbk) 
 
Once writ small in the accounts of travellers, missiona-
ries, and colonial officials, sub-Saharan African women 
have become the subjects of an extensive literature over 
the last thirty years. From efforts to inscribe women into 
a canon marked by their relative invisibility, to studies 
that sought African evidence to challenge assumptions 
about women’s political and economic capabilities, ear-
ly writing on gender in Africa was largely about women 
and by women. As women’s studies came to embrace 
the study of the construction of gender relations, atten-
tion turned to processes and structures through which 
women’s and men’s identities and relationships were 
mediated. 
 
This collection aims to serve both as a general intro-
duction to the field and to signal some of the principal 

themes in the literature, bringing together early feminist 
scholarship with new and unpublished work, spanning 
the continent and embracing some of the richness and 
diversity of scholarship on gender in sub-Saharan 
Africa. 
 
 
 
Johnson-Hanks, Jennifer: Uncertain Honor. Modern 
Motherhood in an African Crisis. Chicago: The Univer-
sity of Chicago Press, 2006. 301 pp. ISBN 0-226-
40182-0. (pbk) 
 
In most countries, educated women have fewer children 
and have them later than uneducated women. In “Un-
certain Honor,” Jennifer Johnson-Hanks argues that this 
demographic fact has social roots by offering a rich case 
study of contraception, abortion, and informal adoption 
practices among educated, ethnic Beti women in south-
ern Cameroon. 
 
Combining insights from demography and cultural an-
thropology, Johnson-Hanks here argues that Beti wom-
en delay motherhood as part of a broader attempt to as-
sert a modern form of honor only recently made possi-
ble by formal education, Catholicism, and economic 
change. Through itinerant school careers and manipula-
tions of marriage, educated Beti women now manage 
their status as mothers in order to coordinate major life 
events in the face of social and economic uncertainty. 
 
Carefully researched and clearly written, “Uncertain 
Honor” offers an intimate look at the lives of African 
women trying to reconcile motherhood with new pro-
fessional roles in a context of dramatic social change.  
 
 
 
Ezekwonna, Ferdinand Chukwuagozie: African 
Communitarian Ethic. The Basis for the Moral Con-
science and Autonomy of the Individual. Igbo Culture 
as a Case Study. Bern: Peter Lang, 2005. 267 pp. ISBN 
3-03910-769-0. (pbk) 
 
One of the controversial issues in theology in the con-
temporary, modern world is the issue of moral autono-
my. Who determines what is moral and ethical? What 
part do the individual and the community respectively 
play in this regard? In this book the author explores and 
analyses the position of the individual in an African 
community. This research aims to be a pointer to other 
ethical, political, and social systems in the world to 
dialogue with African ethics. On the one hand, the au-
thor proposes to the Western world, which is becoming 
more and more individualistic and is trying to get rid of 
old traditional values, to review some of its present 
ethics and cultural values. On the other hand, he sug-
gests to the African world to reexamine its present cul-
tural practices, to reconsider and appreciate some good 
cultural values handed down to them by their ancestors, 
and also to take cognizance of the emerging world 
ethical realities.  
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Trefon, Theodore (ed.): Reinventing Order in the Con-
go. How People Respond to State Failure in Kinshasa. 
London: Zed Books; Kampala: Fountain Publishers, 
2004. 222 pp. ISBN 1-84277-491-3; 9970-02-485-X. 
(pbk) 
 
The populations of many Third World megacities have 
far outstripped any apparent economic basis for their 
size and survival. The 7 million Congolese living in 
Kinshasa have a rich reputation for the courageous and 
innovative ways in which ordinary people have created 
new social institutions, practices, networks, and ways of 
living. These have enabled them to survive in an urban 
environment where public provision has been over-
whelmed by scale, underfunding, and a malfunctioning 
political system with little or no commitment to deliver-
ing anything to its citizen subjects.  

In this volume Congolese and Western social scientists 
cover most aspects of urban life in Kinshasa – how or-
dinary people, in the absence of formal sector jobs, 
hustle for a modest living; the famous “bargaining” sys-
tem ordinary Kinois have developed; and how they ac-
cess food, water, health care, and education. The NGO-
ization of service provision is analysed, as is the quite 
rare incidence of urban riots. Equally interesting are the 
studies of popular discourses, including street rumour, 
witchcraft, and attitudes to “big men” like musicians 
and preachers. The studies are full of the most startling 
facts and the wonderfully evocative phrases coined by 
ordinary Kinois as they confront the huge obstacle 
course that is urban life. 
 

van den Borne, Francine: Trying to Survive in Times 
of Poverty and Aids. Women and Multiple Partner Sex 
in Malawi, 2005. 362 pp. Amsterdam: Het Spinhuis. 
ISBN 90-5589-223-0. (pbk) 
 
This book describes how poor women in Malawi en-
deavour to eke out a living by agreeing to have sex with 
men in bars, resthouses, workplaces, and communities. 
Paradoxically, their fight for survival exposes them to 
the deadly risk of contracting Aids. Peer education in-
terventions – directed at prostitutes and assuming mutu-
al solidarity – do not “fit” these women because they 
compete for the same men and their money and the ma-
jority of women do not identify their sexual networking 
as prostitution. 
 
Balancing on the edge of the ethical rules of anthropo-
logical research the author succeeds in painting an un-
cannily real picture of the motives, techniques, and 
emotions of “bar girls,” “freelancers,” and “poor single 
women” in search of male “helpers.” Her descriptions 
are alarming and intensely sad, yet sometimes hilarious. 
This book is also about structural violence and socio-
economic and gender inequalities. It shows the different 
faces of power and how these affect sexual relationships 
that reflect the buffeting of global events.  
 
This is a story of increased individuality and hankering, 
of vulnerability and resilience, of solidarity and compe-

tition, and of friendship and revenge. It is a study of the 
ambiguities and complexities of human relationships – 
of sex, survival, and Aids in Malawi, of women’s views 
of these realities and the author’s interpretations. Never 
before were the dilemmas of women in the embrace of 
poverty and danger pictured with so much respect and 
intimate understanding. 
 
 
Monterrosa Prado, Mariano, y Leticia Talavera So-
lórzano: Las devociones cristianas en México en el 
cambio de milenio. México: Plaza y Valdés, 2002. 238 
pp. ISBN 970-722-090-2. (pbk) 
 
Fueron los frailes franciscanos, dominicos y agustinos 
quienes iniciaron, en lo que hoy es México, la conquista 
espiritual. Con ellos llegaron las devociones de un gran 
número de santos para ser los intercesores entre Dios y 
los cristianos viejos y neófitos. En el curso de los siglos, 
del XVI al actual siglo XXI, muchos santos fueron que-
dando en el olvido y perdieron su patronazgo y otros 
muchos nuevos santos fueron ocupando los muros de 
los nuevos templos, ya fuera en las esculturas de los re-
tablos o en las pinturas de caballete. En muchos casos la 
devoción se perdió, pero no las imágenes que aún hoy 
siguen en los viejos templos conventuales o las parro-
quias de los siglos barrocos. Algunas ahora son sólo 
parte del mobiliario de la Iglesia, al grado de que hay 
sacerdotes que desconocen su identidad; otras son cono-
cidas, aunque en forma equivocada y se mantiene sobre 
ellas una fuerte devoción. 
 
De eso tratan estas páginas, de cómo se ve, al terminar 
el siglo XX, a algunos de esa multitud de santos, de 
cómo se les invoca, pide protección, ayuda o auxilio 
para las muchas necesidades que cotidianamente el cris-
tiano mexicano tiene, de cómo se han creado nuevas 
leyendas. 
 
Durante los tres siglos de vida virreinal, muchos hom-
bres y mujeres fueron candidatos a ser beatificados, sólo 
uno fue declarado santo, san Felipe de Jesús y eso hasta 
el siglo XIX, un fuerte candidato a ser santo fue Gre-
gorio López, del cual aquí rescatamos su leyenda. 
 
 
Norget, Kristin: Days of Death, Days of Life. Ritual in 
the Popular Culture of Oaxaca. New York: Columbia 
University Press, 2006. 319 pp. ISBN 0-231-13689-7. 
(pbk) 
 
Kristin Norget explores the practice and meanings of 
death rituals in poor urban neighborhoods on the out-
skirts of the southern Mexican city of Oaxaca. Drawing 
on her extensive fieldwork in Oaxaca City, Norget pro-
vides vivid descriptions of the Day of the Dead and 
other popular religious practices. She analyzes how the 
rites and beliefs associated with death shape and reflect 
poor Oaxacans’ values and social identity. 
 
Norget also considers the intimate relationship that is 
perceived to exist between the living and the dead in 
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Oaxacan popular culture. She argues that popular death 
rituals, which lie largely outside the sanctioned practices 
of the Catholic Church, establish and reinforce an ethi-
cal view of the world in which the dead remain with the 
living and in which the poor (as opposed to the privi-
leged classes) do right by one another and their dead. 
For poor Oaxacans, these rituals affirm a set of social 
beliefs and practices, based on fairness, egalitarianism, 
and inclusiveness. 
 

Clark, Mary Ann: Where Men Are Wives and Mothers 
Rule. Santería Ritual Practices and Their Gender Impli-
cations. Gainesville: University Press of Florida, 2005. 
186 pp. ISBN 0-8130-2834-5. (hbk) 
 
Examining divination, initiation, possession trance, sac-
rifice, and witchcraft in successive chapters, Clark ex-
plores the ways in which Santería beliefs and practices 
deviate from historical assumptions and considers their 
conceptual implications. After tracing the standard defi-
nition of each term and describing its place within the 
worldview of Santería, Clark teases out its gender im-
plications to argue for the female-normative nature of 
the religion. By arguing that gender is a fluid concept 
within Santería, Clark suggests that the qualities of be-
ing female form the ideal of Santería religious practice 
for both men and women. In addition, she asserts that 
the Ifa cult organized around the male-only priesthood 
of the babalawo is an independent tradition that has 
been incompletely assimilated into the larger Santería 
complex. 
 
Based on field research done in several Santería com-
munities, Clark’s study provides a detailed overview of 
the Santería and Yoruba traditional beliefs and prac-
tices. By clarifying a wide range of feminist- and gen-
der-related themes in Cuban Santería, she challenges the 
traditional gendering of the religion and provides an ac-
count that will be of significant interest to students of 
Caribbean studies and African religions, as well as to 
scholars in anthropology, sociology, and gender studies. 
 

Biehl, João: Vita. Life in a Zone of Social Abandon-
ment. Berkeley: University of California Press, 2005. 
404 pp. ISBN 0-520-24278-5. (pbk) 
 
Zones of social abandonment are emerging everywhere 
in Brazil’s big cities – places like Vita, where the un-
wanted, the mentally ill, the sick, and the homeless are 
left to die. This haunting, unforgettable story centers on  

a young woman named Catarina, increasingly paralyzed 
and said to be mad, living out her time at Vita. Anthro-
pologist João Biehl leads a detective-like journey to 
know Catarina; to unravel the cryptic, poetic words that 
are part of the “dictionary” she is compiling; and to 
trace the complex network of family, medicine, state, 
and economy in which her abandonment and pathology 
took form. 
 
As Biehl painstakingly relates Catarina’s words to a 
vanished world and elucidates her condition, we learn 
about subjectivities unmade and remade under econom-
ic pressures, pharmaceuticals as moral technologies, the 
public consensus that lets the unsound and unproductive 
die, and anthropology’s unique power to work through 
these juxtaposed fields. The book’s methodological in-
novations, bold fieldwork, and rigorous social theory 
make it essential reading for anyone who is grappling 
with how to understand the conditions of life, thought, 
and ethics in the contemporary world. 
 
 
García, María Elena: Making Indigenous Citizens. 
Identities, Education, and Multicultural Development in 
Peru. Stanford: Stanford University Press, 2005. 213 pp. 
ISBN 0-8047-5015-7. (pbk) 
 
Set against conventional views of Peru as a place where 
indigenous mobilization has been absent, this book ex-
amines the complex, contentious politics between inter-
cultural activists, local Andean indigenous community 
members, state officials, nongovernmental organiza-
tions, and transnationally educated indigenous intellect-
tuals. It examines the paradoxes and possibilities of 
Quechua community protests against bilingual intercul-
tural education, official multicultural policies imple-
mented by state and non-state actors, and the training of 
“authentic” indigenous leaders far from their home 
communities. 
 
The author focuses on important local sites of trans-
national connections – especially in the highland com-
munities of Cuzco, and at an international academic in-
stitute for the study of bilingual intercultural education – 
and by doing so, shows how contemporary indigenous 
politics are inextricably and simultaneously local and 
global. In exploring some of the seeming contradictions 
of Peruvian indigenous politics, “Making Indigenous 
Citizens” suggests that indigenous movements and citi-
zenship are articulated in extraordinary but underex-
plored ways in Latin America and beyond. 

________________________________________________________ 
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Review of Articles 
(by Joachim G. Piepke and Alexander Rödlach) 

 
 
 

Helms, Mary W.: Joseph the Smith and the Salvational 
Transformation of Matter in Early Medieval Europe. 
Anthropos 101.2006: 451-471. 
 
Joseph, the earthly father of Jesus, is typically portrayed 
as a humble, domestically-oriented woodworker with an 
in-home workshop. In earlier Christianity, however, Jo-
seph could be described more broadly as a professional 
woodwright, builder, stonemason, or blacksmith. From 
approximately the fourth until the eleventh centuries, 
Joseph is a very marginal figure in formal Christian the-
ology but, as a smith, he seemingly should stand in 
company with other metalworkers of lore and legend 
such as Hephaistos, Tubal-Cain, Wayland, and Volundr, 
among others, all of whom represent the most mysteri-
ous and sacrosanct category of supernaturally endowed 
skilled crafting known to traditional societies. 
 
Sacred lore is mythic in content and its personages and 
events do not record actual “history” per se but stand as 
metaphors, allegories, and symbols encoding more hid-
den ideological messages. An individual figure, like Jo-
seph, is a dramatic character whose significance lies in 
his structural position or the qualitative value he signi-
fies within the whole. From this perspective, one of 
Joseph’s most salient features is the simple fact that he 
is most typically presented not as a peasant, or land-
owner, or merchant, or water carrier, etc., but as a pro-
fessional craftsman, presumably signifying that the role 
and qualities associated with skilled crafting are funda-
mental to his ideological (mythic) significance and ty-
pological identity. This form of occupation, in combi-
nation with his further identification as husband of Mary 
and earthly social father and guardian of the youthful 
Jesus, clearly presents, on a very basic level of under-
standing, a structural parallel of Joseph with God, also 
creator-craftsman and the divine father of Jesus. Yet 
Joseph’s identification as an artisan may also imply 
much more. 
 
Cross-cultural study has shown that, in nonindustrial so-
cieties past and present, professional artisanry is not 
merely a secular occupation but a value-laden activity 
that exceeds ordinary functionality because it is imbued 
with ideological significance and moral qualities that 
bespeak connections with the supernatural. The heart of 
the matter is the widespread belief that skilled craftsmen 
are privy to the awesome secrets and mysteries of how 
base matter can be changed to form new and finer 
things. Not surprisingly, the skilled artisans who com-
mand such esoteric insights and talents and maintain 
such cosmological connections are themselves virtually 
always deemed to be different from ordinary persons. 
 
Certain church fathers and medieval (and later) ecclesi-
astical writers, influenced especially by Ambrose, un-

derstood that Joseph’s artisanal identity expressed a 
unique relationship between him and the creator God, 
allowing Joseph to take the place of God on earth typo-
logically in this respect. As Ambrose put it, even “if the 
human is not comparable to the divine, the symbol is 
nonetheless perfect.” 
 

Smithing presents creativity as a transformation of ma-
terial from one state of being (ore, stone) to another 
state of being (liquid metal). This change is affected by 
means of fire and also involves removal of impurities. 
Transformation by fire was a powerful soteriological 
metaphor for early Christianity apropos to the purifica-
tion of physical being and the spiritual salvation of the 
soul. Associating Joseph with smithing, therefore, also 
means associating him with the theme of salvational 
transformation and with transforming by fire. 
 

Among others, two famous bishops of Sevilla, Leander 
(† 599/600) and his younger brother Isidore († 636), 
straightforwardly state that Joseph was thought to be a 
smith. Furthermore, they say this in guidelines written 
for use by cenobitic monks and nuns, clearly indicating, 
it would appear, that there was nothing sacrilegious or 
scandalous about the idea. Leander’s comment appears 
in his “De institutione virginum…” in a discussion of 
how Joseph, as Mary’s betrothed, was a just man but 
had to work for a living. Therefore, “it is read that he 
was a blacksmith [Certe faber ferrarius fuisse legitur].” 
The same point is made by Isidore when he discusses 
the role of work in his monastic rule for men: “Joseph 
Justus,…faber ferrarius fuit.” 
 
In cross-cultural perspective, the archetypical skilled 
craftsman has long been the smith, an extraordinary 
figure closely related traditionally to the shaman in ide-
ological and cosmological significance. It is not sur-
prising, yet also fascinating, that during a still formative 
period of its Western European development, Christia-
nity to at least some degree associated the earthly father 
of its liminal god-child with this most mysterious of 
liminal enterprises. It is also interesting, though perhaps 
merely coincidental, that this early medieval identifica-
tion was paralleled by a notable silence in the official 
church in general about Joseph as a figure in Christian 
theology. It is also tempting to suggest that, while ca-
nonical medieval Christianity appreciated and appropri-
ated the ideological power of the transformational me-
tallurgical process, it was hesitant to openly acknowl-
edge the potency of the smith as an extraordinary 
liminal figure himself, for Joseph’s alternate identity as 
a woodworker has always been far more acceptable, 
perhaps at least in part because both woodworking and 
woodworkers were inherently less mysterious entities 
and thus could be more readily co-opted or “domesti-



 10

cated” into the service of promoting the greater limina-
lity and divinity of the central person of Jesus. 
 
 
Hontheim, Astrid de: Un chapelet sur le caducée. Ten-
tatives d’évangélisation catholique et protestante des 
Asmat (Papouasie occidentale). Anthropos 101.2006 : 
519-528. 
 
Cet article met en perspective les missionnaires catho-
liques et protestants dans une des dernières régions du 
monde à les voir arriver, la région asmat (dans la pro-
vince indonésienne de Papouasie occidentale). Il les 
compare du point de vue de leurs comportements dans 
un domaine de la vie fondamental, la gestion de la santé, 
autrement dit la manière autochtone de faire face à la 
maladie et à l’infortune ; il cherche également à voir 
dans quelle mesure le rapport des missionnaires à la mé-
decine influe sur la manière dont ils sont perçus par 
ceux qu’ils tentent d’évangéliser. De là le titre « un cha-
pelet sur le caducée » qui signifie « la baguette d’Escu-
lape entourée d’un rosaire »,  le bâton entourée de deux 
serpents entrelacés, symbole des médecins et pharma-
ciens.  
 
Les missionnaires en question sont américains : les ca-
tholiques les pères croisiers ou Chanoines Réguliers de 
l’Ordre de la Sainte-Croix qui gagnèrent leur terrain de 
mission en 1958 ; les protestants les évangéliques de la 
TEAM (The Evangelical Alliance Mission) qui com-
mença chez les Asmat en 1955 où elle prit plus tard le 
nom de GKI (Gereja Kristen Indonesia). Au total, on 
trouve dans la région asmat cinq dénominations de mis-
sionnaires catholiques dont deux de sœurs, et trois pro-
testantes en plus des pentecôtistes arrivés récemment. 
L’attention s’est portée sur les Croisiers et sur la Team 
pour une question d’effectif vu que ils sont les princi-
paux acteurs de l’évangélisation des Asmat. 
 
La plupart des missionnaires affirment que les Asmat 
n’ont pas à leur disposition un savoir médical efficace 
se ce n’est les incisions et brûlures appliquées aux co-
mateux pour les sortir de leur léthargie. Pour les Croi-
siers le manque de connaissances médicales dicte des 
comportements répréhensibles et difficilement compati-
bles avec la foi chrétienne. Précisément, les proches 
d’un malade sont dits incriminer « la sorcellerie » ou 
« le commerce avec les esprits » plutôt que la malaria 
ou « tout autre maladie clairement identifiable ». Ainsi, 
faute d’approuver les causes de maladie évoquées par 
les Asmat, les missionnaires déploient tous les efforts de 
leur imagination pour leur imposer leur vision de la mé-
decine. Selon leur schéma de pensée (et ils ne sont pas 
les seuls dans le cas), les explications à l’occidentale 
constituent un véritable progrès à apporter aux Asmat. 
Ceci est un volet de la santé sur lequel ils cherchèrent à 
avoir prise. 
 
L’influence des missionnaires catholiques fut limitée 
par le caractère sommaire de leurs connaissances médi-
cales. Par contre, les protestants, accompagnés de leur 
femme et de leurs enfants, inspirèrent d’emblée une 
confiance que leur efficacité en médicine finit par ac-

quérir totalement. Le Dr. Kenneth Dresser et l’ouvrage 
de Bob Frazier soulignent l’effet spectaculaire de la pé-
nicilline et de l’aspirine sur la santé des Asmat : dans les 
premiers temps, tous voulaient une injection. Il arriva 
même que l’instituteur catholique envoie des patients au 
médecin protestant. « La clinique attirait les gens 
comme le miel les mouches » selon Frazier, qui compte 
plus de 1,000 patients par mois dans les années 1970. 
Dans les villages réfractaires au christianisme, il fut dé-
cidé d’envoyer non pas des catéchistes (comme l’au-
raient fait les catholiques), mais des travailleurs médi-
caux. Mais tout succès a ses limites. Lorsque les mis-
sionnaires voulurent faire payer les médicaments, l’af-
fluence cessa. 
 
Chez les prostestants, l’interpénétration entre la pratique 
religieuse et la pratique médicale apparaît dès les pre-
miers stades de formation : le personnel hospitalier re-
çoit des cours d’évangélisation médicale et les diri-
geants de l’Église (church leaders) sont souvent des tra-
vailleurs médicaux (medical workers). Ce leadership 
médical trouve son pendant catholique dans le leader-
ship politique : le conseil paroissial (dewan paroki) se 
compose de l’instituteur, du chef de village (kepala desa 
reconnu par le gouvernement indonésien) et des chré-
tiens actifs parmi les représentants de la tradition asmat 
(wair’ipitsj). 
 
Par ailleurs, les Croisiers ne surent pas toujours s’entou-
rer d’assistants capables d’inspirer confiance à la popu-
lation. Les catéchistes catholiques, comme certains prê-
tres, eurent tendance à administrer des punitions corpo-
relles aux écoliers retardataires et à molester ceux qui 
choisissaient d’inscrire leurs enfants à l’école protes-
tante. Certains inventaient des histoires qui terrorisaient 
les enfants, comme le livre noir dans lequel les protes-
tants étaient prétendus inscrire les noms des Asmat en 
partance pour l’enfer. Une erreur des Croisiers fut sans 
doute de choisir leurs catéchistes parmi les Mimika, les 
ennemies traditionnelles des Asmat, et de les former en 
quelques semaines, au contraire des aides évangéliques 
de TEAM, originaires de Biak et choisis au terme de 
trois ans d’école biblique. Bien souvent, les catéchistes 
inspiraient crainte et méfiance, tout comme les prêtres. 
Dans les premiers temps, certains prêtres furent tenus 
pour responsables d’épidémies déclarées après leur dé-
part du village, ce qui ne semble pas être arrivé aux 
missionnaires protestants. Actuellement, on n’en est 
plus à ces comportements extrêmes : la tendance des 
Asmat est plutôt de dire que « les missionnaires n’y 
comprennent rien ». 
 
Actuellement, aucun Croisier ne prétend que les Asmat 
sont convertis. Les évangéliques de la TEAM non plus, 
hormis quelques croyants dont la fidélité ils mettent en 
exergue la fidélité. Et parmi ces croyants, la plupart ont 
« deux dieux » à la façon d’Abraham, séduits par le syn-
crétisme que leurs guides spirituels américains trouvent 
si condamnable. Si les Asmat ne se sont pas vraiment 
approprié le christianisme pour fonder une Église asmat, 
répondant à la définition de l’inculturation ou de la con-
textualisation, ils en ont toutefois adopté certains as-
pects. Comme disait un Croisier : « Nous pouvons nous 
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ouvrir l’esprit aussi grand que possible, mais nous ne 
pourrons jamais voir le monde comme les Asmat » ; et 
un autre : « L’inculturation est rarement ce que le mis-
sionnaire attendait ». 
 
 
Noronha, Estela, e Renato Pinto de Almeida Junior: 
Iemanjá na pós-modernidade: Orixá ou santa? Espaços 
13.2005/1: 59-79. 
 
Todos os anos na passagem do Ano Novo aumentam na 
praia o número de velas na areia, aparecem cada vez 
mais flores, comidas, bebidas e pequenas barcas lança-
das ao mar. Adeptos das religiões afro-brasileiras fazem 
oferendas aos orixás com seus rituais e orações. Leigos 
e crentes das mais diversas procedências param, obser-
vam, comentam e mesmo sem saber muito o porquê, 
acabam contagiados e acendem uma vela ou jogam uma 
flor ao mar. Não é difícil identificar quem está receben-
do o número de homenagens e oferendas: é a Grande 
Mãe africana e também brasileira, Iemanjá, carinhosa-
mente chamada de a Rainha, a Deusa ou a Santa do 
Mar. 
 
A religião na pós-modernidade é um tema que sucita 
controvérsias. Há quem diga que o homem pós-moderno 
não é religioso ou que a pós-modernidade é o túmulo da 
fé, ou ainda, que instaura-se uma fé sem Deus, onde a 
crença se transforma numa busca psicológica, que não 
desemboca em nenhum Ser transcendente. Na verdade, 
existe uma outra corrente que interpreta a pós-moder-
nidade como uma fase de transição e um período inaca-
bado da história humana em que portanto, a religião e o 
sagrado também estariam nesta efervescência, vivenci-
ando ainda muitos valores tradicionais, ao mesmo tem-
po que, novas posturas são tomadas, num clima em que 
emergem muito mais paradoxos e contradições do que 
certezas. É neste caráter de transitoriedade, de fenôme-
no migratório da fé, em busca de novos credos e novas 
formas de expressar o sagrado que procura-se entender a 
devoção à Iemanjá. 
 
O culto aos orixás femininos se completa com Iemanjá. 
Ela é uma das mães primordiais e está presente em mui-
tos mitos que falam da criação do mundo. Portanto, um 
dos pilares da Nova Era também contempla a relação 
com a natureza, com o feminino e com a deusa. Assim, 
sem dúvida, Iemanjá e o seu ritual podem ser interpreta-
dos como parte deste contexto. Este movimento de re-
encantamento do mundo, que se observa nas novas for-
mas de crer, ao mesmo tempo que questiona as religiões 
transcendentes, que se fundam sobre a dualidade e a dis-
junção entre as ordens da natureza e do sobrenatural, 
também resgata elementos das tradições religiosas fun-
dadas sobre a sacralização do mundo e da natureza. Não 
se trata, no entanto, da volta a um sagrado fundante do 
social, mas de uma recriação de um mundo que, embora 
autônomo em sua base estrutural, está habitado por deu-
ses, forças, energias, mistérios, magias. 
 
Um senhor, católico e contador aposentado, colocou 
uma estátua de Nossa Senhora Aparecida aos pés de 
Iemanjá. O seu depoimento do significado do seu gesto 

foi este: “A estátua simboliza minha gratidão. Por inter-
médio de Nossa Senhora Aparecida, Iemanjá salvou o 
meu netinho. Meu filho veio me visitar... sabe como é... 
tomamos umas cervejas, jogamos conversa fora e a 
gente acabou se distraindo. De repente cadê o menino? 
Procuramos e nada, ele tinha andado na praia e entrado 
na água mais na frente. Estava meio fundo para ele. 
Antes de encontrar o meu neto pedi a Nossa Senhora 
Aparecida para ajudar e escutei uma voz dizendo para 
pedir à Iemanjá. Pedi ajuda e um homem que estava na 
água chegou perto do Betinho e puxou para mais perto 
da areia. Ele não estava se afogando, mas estava indo 
muito para o fundo... Agora me diga, não foi Iemanjá? 
Nossa Senhora Aparecida, minha Santa, falou para eu 
pedir para ela. E agora trouxe uma estátua de Nossa 
Senhora Aparecida para Iemanjá, porque as duas são 
mães, protetoras e acho que são amigas... ajudam os 
seus filhos, só que Iemanjá é a Santa absoluta do mar.”  
 
Do ponto de vista do catolicismo popular, o culto aos 
santos, no caso, da devoção à Iemanjá significa uma 
esperança à vida, em contrapartida a um Deus cruel. 
Como intermediadora entre o Deus supremo e os huma-
nos ela representa a possibilidade do sim a vida. Isso 
nos aponta uma demanda da religiosidade atual, que 
busca no sagrado a fonte de sua saúde, equilíbrio psíqui-
co e bem-estar pessoal, centrado no aqui e agora e não 
mais numa recompensa para o sacrifício após a morte. 
Estas são as características do final de milênio e da di-
nâmica de privatização da religião na pós-modernidade. 
 
 
Simpson, Edward: The “Gujarat” earthquake and the 
Political Economy of Nostalgia. Indian Sociology 39. 
2005: 219-249. 
 
In January, 2001, an earthquake struck Kachchh, a dis-
trict in Gujarat, taking the lives of some 16,500 people. 
Grief and blame found cathartic expressions in struc-
tures of identity and party politics, which culminated in 
a call for Kachchh to be made independent from Guja-
rat. Such collective nostalgia for the district is clearly 
related to the loss of certain “ways of life” as a result of 
the earthquake, but is also inseparable from the alienat-
ing vicissitudes of the post-disaster boom economy and 
the phenomenal growth of the state during the recon-
struction process. This article is about memory and the 
political economy of nostalgia that flourished in 
Kachchh as a form of collective action in the aftermath 
of this natural disaster. 
 
In moral philosophy and anthropology nostalgia is asso-
ciated with particular kinds of alienation from natural 
and social worlds in both space and time. Nostalgia has 
four dimensions. First, a general sense of historical loss, 
which the nostalgic attempts to recall. Second, nostalgia 
also emerges at the point at which simplicity, personal 
authenticity, and emotional spontaneity are lost. Third, 
as individual freedom and autonomy disappear, then 
genuine, moral social relationships collapse, and the 
certainties of what is lost are evoked as nostalgia. Final-
ly, the absence or loss of personal wholeness and moral 
certainty is associated with the production of nostalgia. 
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These dimensions help to illustrate the post-earthquake 
situation in Gujarat.  
 
Historical loss was triggered by the destruction of build-
ings and locales that had represented popular ideas 
about the history of the place, the kind of people who 
lived there, and the sorts of relationships they had with 
others. As the months passed by after the disaster, those 
calling for political autonomy became increasingly in-
terested in publicly enlivening the traditions, rituals, and 
myths of the ancient kingdom of Kachchh. After the 
earthquake religious traditions have grown even stron-
ger.  
 
Loss of individual freedom was triggered when the state 
expanded during the reconstruction process and increas-
ingly impinged on the property rights of people. But 
there was also a glaring paradox. On the one hand, 
people were clearly alienated from the government and 
from their material and social environments, and they 
publicly resented this. On the other hand, the compen-
sation schemes promised wealth. As a result, access to 
the government’s coffers became highly competitive 
and a source of jealousy, rivalry, and suspicion. Unsur-
prisingly, self-interest triumphed over collective endea-
vours as elementary needs such as housing and dreams 
of a future took precedence. This development lead to 
the breaking of bonds of solidarity. 
 
Political protest against perceived injustices of the 
government was initially founded on a dynamic and 
reciprocal relationship between the individual and col-
lective narratives. At a certain point, this reciprocity 
waned, as the forms of associations between people 
changed, and the same people became less interested in 
collective action. First, because of their self-interested 
dependency on the resources of the government, and, 
second, because the compulsions of personhood and 
grief fragmented personal networks.  
 
Nostalgia is a creative process and a socially and histo-
rically contingent product of particular times, spaces, 
and events, which hangs in a balance between indivi-
dual and collective concerns. Nostalgia may well be an 
emotional reaction to trauma and loss, a callous sub-
terfuge for private interest, a medium of exchange for 
the differences between individuals, and the response to 
the advances of a godless state. 
 
 
Quinn, Naomi: Universals of Child Rearing. Anthropo-
logical Theory 5.2005: 477-516. 
 
The article explores the “old-fashioned” question of cul-
tural universals that are rooted in human psychology. In 
contrast, current mainstream anthropology favours eth-
nographic particularism and anti-psychologism. Never-
theless, considering the traditional dictum about the 
psychic unity of mankind and anthropology’s compara-
tive mission, one cannot fail to discern seemingly cross-
cultural universals and cannot shirk from the attempt to 
explain them. Moreover, human universals and cultural 
variation are frequently two pieces of the same puzzle.  

Across various ethnographic examples, it became evi-
dent how cultural models of child rearing, so variable in 
the substance of what they teach, are all equally de-
signed (1) to make the child’s experience of those im-
portant lessons constant, (2) to link those lessons to 
emotional arousal, (3) to connect them to evaluations of 
the child as being approved or disapproved, (4) and to 
prime the child to be emotionally predisposed to learn 
them. These four universal features are adaptations to 
the specialized task of child rearing. Their effectiveness 
in accomplishing this task owes itself to a variety of 
processes.  
 
Constancy of experience, starting in infancy and en-
forced vigilantly by parents and other child rearers, di-
rects perception and reception in such a way, that the 
lessons learned are viewed as being unmistakable ones. 
Accompanied by techniques for emotional arousal, 
these lessons are especially motivating and especially 
unforgettable. Brought home with evaluations of the 
learner’s behaviour and, hence approval or disproval of 
the learner, these lessons are even more motivating and 
even more unforgettable. Having been predispositional-
ly primed, the learner is receptive to later lessons that 
might otherwise be unlearned or only imperfectly learn-
ed. Child rearing must ensure that children are predis-
posed to learn the lesson, learn it unequivocally, enact it 
once they get it, remember it, and continue to be moti-
vated to enact it. Cultural models have evolved to suit 
this task. These models enhance the effects of rearing on 
human children to achieve a result, human adulthood, 
which could not have been accomplished otherwise.  
 
This universal perspective should prompt us to further 
comparative analysis and thinking as much as it does to 
the intensive ethnographic studies of child rearing on 
which such comparison depends. 
 
 
Burack, Cynthia, and Jyl J. Josephson: Origin Sto-
ries: Same-Sex Sexualities and Christian Right Politics. 
Culture and Religion 6.2005: 369-392. 
 
Equal rights for people with a same-sex orientation re-
main fiercely contested in many parts of the world. Sur-
vey-data consistently demonstrate that in North America 
religious beliefs strongly predict anti-gay sentiments 
and political attitudes. Especially conservative Christian 
activists hold anti-gay sentiments most consistently. The 
existence of people who self-identify as gay, lesbian, 
bisexual, or transgender challenges many conservative 
Christian believers in the United States. Since the Bible 
does not offer any specific explanation for the origin of 
same-sex sexuality and gender variation, they turn to 
other sources. A great deal is at stake, then, for them in 
producing a compelling story about the origins of homo-
sexuality. The two stories that the article discusses have 
a great emotional resonance for the Christian right. 
 
Their best known story is the “narrative of choice.” 
Arguing that same-sex sexuality is a choice subtends a 
range of political positions. In many contexts, it effec-
tively neutralizes both queer claims of discrimination 
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and public support for potential legal remedies. After 
all, it is „only“ their choice and they could easily opt for 
the alternative. The second narrative, the “narrative of 
development,” implies for the Christian right that homo-
sexuality is forged to some degree in emotional re-
sponses to poor or damaged relations between adults 
and the child. The second dimension of this narrative is 
the principle that the onset of same-sex desire does not 
sentence individuals to a life of homosexuality, though 
homosexual desires are not easily reversed once they are 
formed. Third is the claim that they can nonetheless 
decide not to engage in same-sex sexual behavior. 
 
When they develop a narrative of development, US 
American Christian conservatives contest the idea of 
“identity” even as they acknowledge identity-like pro-
cesses. From this perspective, it is appropriate for com-
passionate adults to acknowledge the sexual feelings 
and gender patterns of people who identify as gay, les-
bian, or bisexual. However, neither compassion nor an 
understanding of the many influences on sexual attract-
tion authorize accepting these feelings and patterns as 
sexual orientation or identity. At the centre of a variety 
of anti-gay Christian social and political positions is the 
conviction that sexual identity is not a settled fact be-
yond God’s power to heal. Change is possible.  
 
However, there is no reason to believe that the sexual 
disgust and revulsion that many feel towards same-sex 
desires cannot coexist with compassion and a develop-
mental explication of same-sex sexuality. Indeed, many 
conservative Christians may understand both their feel-
ings of sexual disgust and their willingness to extend 
compassion to those who inspire it as divine mandates 
on the issue of same-sex sexuality. It is also crucial to 
investigate how compassion works through narratives 
that conservative Christians tell themselves. Like iden-
tification, compassion and empathy do not have only 
one shape. Compassion can select and construct its ob-
jects with great flexibility. 
 
The two narratives of homosexual origins do not just 
quietly coexist. Even if outside critics do not call atten-
tion to their seams and contradictions, the narratives 
threaten to undermine each other. The narrative of 
choice can devastate the hopes and aspirations of con-
servative Christians with same-sex attractions and those 
who dedicate themselves to helping them. The narrative 
of development can foster compassion toward those 
whom conservative Christians believe it would be better 
to punish. Neither of these origin stories is entirely a 
political strategy. But to the extent that both narratives 
are political strategies, it is well to remember that they 
continue to make benefits and trouble for those who 
produce them. 
 

Kenna, Margaret E.: Why Does Incense Smell Reli-
gious? Greek Orthodoxy and the Anthropology of 
Smell. Journal of Mediterranean Studies 15.2005: 51-
70.  

Incense is a substance consisting of resins and gums 
which, when burnt, emit a smoke which has a distinct 

aroma. Within the Judeo-Christian tradition incense is 
associated primarily with holy places, settings, and acti-
vities, and its smell so powerfully evokes these contexts 
that it has become a signifier of religious contexts. This 
argument is exemplified through its use among Ortho-
dox Christians on the Greek island of Anafi. 
 
The earliest Christians rejected the use of incense be-
cause it was part of pagan worship and the imperial cult. 
When Constantine converted to Christianity, many of 
the adjuncts of the imperial cult were transferred to 
Christianity and incense began to be used by Christians. 
With the Reformation, incense was associated with all 
the aspects of popery, which Protestantism wanted to be 
rid of. With the Oxford movement in Britain in the 
1830s, incense came back into High Anglicanism. In-
cense is nowadays associated with a high degree of ri-
tualism and adherence to tradition such as the Orthodox, 
Catholic, and High Anglican churches, and is used both 
in services and private devotions.  
 
The article presents some of the meaning attributed to 
incense in Western cultures. For example, some see the 
use of incense as a survived practice from the days 
when people believed that disease was caused by airs, 
vapours, and bad smells. Incense is seen as a super-
stitious kind of disinfectant where good smell works 
against bad smell. Many of the ingredients of incense do 
have anti-septic properties with some of them being 
used in alternative medicine and in perfumery. Others 
argue that the good smell of incense was necessary to 
overpower the stench of large congregations during re-
ligious services. More symbolic interpretations of in-
cense maintain that its smoke and smell surrounds and 
suffuses everything in its vicinity, symbolically de-indi-
vidualizing the members of the congregation, transform-
ing them into a single congregation of worshippers. 
Further, it has been argued that the smoke that moves 
upward symbolizes communication between humans 
and God.  
 
During Orthodox Church services, all the senses are 
offered stimuli. The eyes see icons and candlelight, the 
ears hear the changing of hymns and prayers, people 
touch religious symbols, believers experience taste at 
communion, and the nose smells incense. The religious 
service is a synaesthetic experience: every sense is con-
veying the same message! The world of the senses is 
only a fragment of a much larger, transcendent world, 
which is difficult to represent because there is nothing 
which corresponds to it. We can only try to gain access 
to it through signs and give to it an oblique expression 
through inadequate symbols. 
 
The sense of smell is the liminal sense par excellence. 
Smell marks transition because smells do not have clear 
boundaries. We can smell something at a distance from 
the source of the smell. Smells cross the boundaries of 
place and time. Smells are part of what they convey but 
in addition they also convey an idea of where they come 
from. It is precisely because smells are disembodied that 
they are good for expressing an ideal or absolute truth. 
Smells evoke powerful emotional memories, because 
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olfactory signals go to the part of the brain that is con-
cerned with memory and emotion, and can carry us back 
in space and time. 
 
Thus, incense, sharpens the believers’ awareness of be-
ing connected with the transcendent world and becomes 
a symbol of the underlying unity of what has been sepa-
rated into the natural and the supernatural worlds. 
 
 
Lauser, Andrea: Transnationale Subjekte zwischen 
Deutschland und Philippinen: Ethnologische Perspekti-
ven am Beispiel Philippinischer Heiratsmigration. Zeit-
schrift für Ethnologie 130.2005: 273-292.  
 
Globalisierung beherrscht heute öffentliche und wissen-
schaftliche Diskurse. Dabei umgreift das Konzept eine 
Vielzahl miteinander verwobener Prozesse. So sind 
Migrations- und Globalisierungsprozesse strukturell an-
einander gekoppelt und treiben sich gegenseitig an. 
Dieser Artikel veranschaulicht am Fallbeispiel der phi-
lippinischen Heiratsmigrantinnen die transnationale Mi-
gration.  
 
Transnationale Migration bezieht sich weniger auf Orte, 
sondern mehr auf menschliche Beziehungsstrukturen, 
die auf Verwandtschaft, Freundschaft und Patronage ba-
sieren. Der Charakter der Beziehungsstrukturen muss 
sich dabei nicht notwendigerweise durch die Tatsache 
verändern, dass nationale Grenzen überschritten wur-
den, auch wenn Beziehungen selbstverständlich durch 
strukturelle Begrenzungen nationalstaatlicher Regle-
ments betroffen sind. Das Fallbeispiel illustriert aber 
auch, wie transnationale Heiratsmigration auf komplexe 
Art und Weise mit globalen, lokalen und persönlichen 
Angelegenheiten verwoben ist.  
 
Migrationsdiskurse konzipieren asiatische Frauen im 
Allgemeinen – und philippinischen Frauen im Besonde-
ren – entweder als mail-order brides oder als Arbeite-
rinnen. Diese analytische Trennung zwischen wife or 
worker kann aber hinterfragt werden durch die viel-
fältige Verwobenheit von migrierenden Frauen als Ehe-
frauen, Arbeiterinnen, Mütter, Töchter, Staatsbürgerin-
nen und kulturelle Vermittlerinnen.  
 
Migrationsprozesse handeln nicht nur vom “Ankom-
men” und “Sich-Niederlassen”, sondern ganz besonders 
auch von der Frage nach “Heimat”. Die Frage der “Hei-
mat” und “Zugehörigkeit” gestaltet sich für die Philip-
pinischen Frauen als ein unabgeschlossener Prozess, in 
dem sie sich in verschiedenen geographischen Orten 
“beheimaten”. Die Frauen sind auch in ökonomische, 
politische und legislative Machtverhältnisse sowie regu-
lative Institutionen eingebunden, in denen sie um “Zu-
gehörigkeit” ringen. Heimat hat sowohl mit offenen Tü-
ren und Inklusionen zu tun als auch geschlossenen 
Grenzen und Exklusionen. 
 
Der Artikel beschreibt die Familienverhältnisse von phi-
lippinischen Frauen als “Migrationskultur”. Über viele 
Generationen sind die Menschen sowohl innerhalb des 
Archipels als auch nach Übersee migriert, um ihr Leben 

zu verbessern oder an neuen Möglichkeiten teilzuhaben. 
Daher lässt sich die gegenwärtige philippinische Migra-
tion in vollem Unfang erst über eine historische Per-
spektive verstehen. Spätestens jedoch seid dem Marcos-
Regime in den 1970er Jahren gehören die Philippinen 
zu den größten Entsendenationen der Welt. Die Heirats-
migration ist häufig erst der letzte von gestaffelten Mi-
grationsschritten. Nach der Arbeitsmigration im regio-
nalen und globalen städtischen Dienstleistungssektor ist 
mit der Heiratmigration schließlich die Hoffnung ver-
bunden, mehrere Ziele in Einklang zu bringen: Nämlich 
die Verwirklichung einer eigenen Familie, die Erfüllung 
des respektierten und idealen Weiblichkeitsstatus als 
verheirate Ehefrau, ein prestigeträchtiger sozialer Auf-
stieg in den Westen und die Erfüllung der kulturellen 
Norm der filialen Dankesschuld und geschlechtsspezifi-
scher Verantwortlichkeiten gegenüber der Primärfami-
lie, wie die Unterstützung der Eltern und jüngerer Ge-
schwister. Heiratsmigration ist aber auch nicht als ein-
fache Fortsetzung der Arbeitsmigration zu sehen. Phi-
lippinische Heiratsmigrantinnen heiraten nicht nur um 
zu migrieren, sondern migrieren auch um zu heiraten. 
Eine transnationale Ehe scheint für manche Frauen ein 
Ausweg aus dem lokalen Eheverständnis, das sie gegen-
über philippinischen Männern benachteiligt. 
 
Die Heiratsmigration ist keine ausschließlich weibliche 
Migrationsstrategie. So zeigt der Artikel, dass innerhalb 
des Nachholens von Verwandten und Bekannten, zu-
nehmend Männer den von Frauen vorgezeichneten We-
gen folgen. Bei dem Phänomen des mail-order bride-
grooms handelt es sich um eine Dynamik, bei der nicht 
mehr ganz junge philippinische, unverheiratete oder 
verwitwete Migrantinnen, die inzwischen relativ gut 
etabliert in Deutschland leben, für junge philippinische 
migrationswillige Männer zu attraktiven Ehepartnerin-
nen werden.  
 
 
Avieli, Nir: Vietnamese New Year Rice Cakes: Iconic 
Festive Dishes and Contested National Identity. 
Ethnology 44.2005: 167-187. 
 
It has been observed that iconic dishes are powerful 
markers of national identity. Rice cakes are the most 
prominent culinary icons of the Vietnamese New Year 
festival, which is the most important event in the Viet-
namese social calendar. Sticky-rice loaves stuffed with 
green beans and fatty pork, wrapped in bamboo leaves, 
and boiled overnight are the feasts’ ubiquitous culinary 
icon. Eaten at the onset of the New Year by everyone 
who consider themselves ethnic Vietnamese, this festive 
dish is the essence of the festival and, hence, of being 
Vietnamese. This article examines the socio-cultural 
ideas of contemporary Vietnamese national identity ex-
pressed by these dishes, and explores the implicit and 
complex ways by which they take part in practicing and 
concretising Vietnamese cultural identity and national-
ism. 
 
The Vietnamese New Year is celebrated on the first day 
of the first lunar month of the Vietnamese year, halfway 
between the winter solstice and the summer equinox, 
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and is considered the first day of spring. The festivities 
last for several days. It is celebrated between the autumn 
rice harvest and the spring rice planting. It is neither a 
harvest nor a planting festival, but an in-between period. 
In this respect, it does not merely celebrate the farmer’s 
gratitude for the previous harvest or their hopes for fu-
ture crops, but is also aimed at combating the effects of 
unstable weather and at ensuring the safety of the stored 
crops during this dangerous period.  
 
The feast is celebrated during a transition period, when 
unpredictable weather threatens the stored corps, the fu-
ture harvests, and the health and well-being of people. 
While most commentators stress the optimistic and joy-
ous aspects of the festival, it occurs at a dangerous time, 
reflected in some elements that denote danger: the rice 
cakes are protected through long boiling, adding large 
amounts of lard, and wrapping them in leaves. Eating 
preserved foods at the festival expresses the anxiety that 
their staple gets spoiled, and may even be regarded as a 
charm to protect stored crops. The festival reveals farm-
ers’ concerns that the harvested crops can be lost or that 
the harvest of the coming season may fail. The pre-
servation of rice cakes symbolizes perseverance and the 
will to survive any calamity 
 
The most explicit symbolic feature of the cakes is the 
shape. According to legends, the cakes should be square 
and round to symbolize the shapes of the earth and the 
heavens reflecting Chinese cosmology. The preparation 
of sets of round and square cakes for the festival that 
celebrates the beginning of a new year and the rebirth of 
nature in spring is a symbolic act of creation and recrea-
tion of the universe. The square cakes, symbolizing the 
earth are more commonly prepared than the round ones, 
stressing the nature of the holiday as oriented towards 
the earth, and, hence, farming.  
 
The cakes are not only models of the cosmos but also a 
model of traditional Vietnamese farming with rice, 
beans, and pork, representing its three essential ele-
ments: grains, legumes, and husbandry. Rice, the defin-
ing ingredient, is the epitome of Vietnamese agriculture. 
Beans and pork are important for the rice cakes but hid-
den under a thick layer of rice. Indeed, the cakes can be 
perceived as a model of the spatial organization of the 
countryside: endless rice fields surrounding villages, 
where small patches of legumes and pigs are tended 
near the houses.  
 
The rice used is sticky-rice that is regarded as the ances-
tral staple of Vietnamese society and its authentic fare. 
In this respect, this type of rice transcends time and al-
lows contemporary Vietnamese to re-enact their ancient 
past and re-experience the mythological period of na-
tionnal formation. On a very basic symbolism, the 
sticky-rice also stands for togetherness due to its sticky 
consistency. 
 
Though people insist that the cakes stand for a pure, 
autochthonous Vietnamese culture not yet influenced 
and corrupted by other cultures, the festival along with 
its calendar and verbal and symbolic vocabulary were 

all borrowed from Chinese. The rice cakes, therefore, 
along with its legends and its emphasis on localness, are 
crucial elements that “Vietnamize” the festival, even 
though they too might very well be of Chinese origin.  
Many of the most cherished Vietnamese values and cus-
toms are originally Chinese, the Vietnamese are keen to 
prove that their culture is distinctive and unique. Even 
their historic struggle for independence is symbolized 
through the rice cakes. People point out that the rice 
cakes, which can be kept for a long time, are easy to 
carry and highly nutritious. They were also iron rations 
in times of trouble and war, when the Vietnamese socie-
ty was challenged by external forces, supporting their 
resistance and independence.  
 
The rice cakes are a manifestation of Vietnamese na-
tional identity, bridging the gap between the theory and 
the praxis of nationalism. When eating the cakes, the 
imagined becomes tangible. Vietnamese nationalism, 
when shaped into rice cakes, is not abstract but sub-
stantial, and when cakes are digested, the nation be-
comes physically embodied in its subjects. In other 
words, food is an expression of nationalism! 
 
 
Kaivola-Bregenhǿj, Annikki: Homo Narrans – People 
Making Narratives. Folklore Fellows Network 29.2005: 
3-11. 
 
Narration is a cultural activity that we learn along with 
our mother tongue as we grow up. By means of narra-
tion we create common ground, we amuse each other, 
we present opinions about the world situation, and we 
evoke approval or veiled criticism. Narration is such a 
natural everyday event that we are not even always 
aware of it; still less do we notice that we are ourselves 
narrators. 
 
Narratives differ from each other in content, structure, 
and function, but all have their place in the life of a 
community, have to be counted worth telling in order to 
be heard. They have to be somehow startling in their 
content, hitting the mark with their humour, being credi-
ble in their turn of events, or interesting and pertinent in 
their details. In addition, they have to be adapted to the 
setting where they are used. If narratives do not relate to 
our cultural experience, they will not find sympathetic 
listener. 
 
Persons, living in their own cultural surroundings, dis-
tinguish narrative from other spoken communications. 
In general, a narrative begins with clear distinguishing 
marks relating to structure, content, and oral-type phras-
ing, which indicate that a discourse changes into a nar-
rative. In the beginning the characters of the narrative 
are also presented. The “complication phase” offers the 
audience something interesting, and the events present-
ed there are resolved in the “resolution phase,” where 
the narrative threads are tied up. In the moral, the narra-
tor’s own opinions come out. The afterthought is where 
the narrator returns matters to the present day. The nar-
rator can emphasize the climax of the narrative by the 
use of his voice, for example by the regulation of pitch 



 16

and volume, or imitation. The structure of tales work 
like a narrator’s backbone, but it also gives listeners the 
tools to understand the narrative. 
 
A narrative presented orally is never the same when 
transcribed into writing as when told. The reader does 
not enter the atmosphere of a performance setting, or 
has any knowledge of the cultural context, or hear the 
narrator’s vocal emphasis. This issue points at the im-
portance of the “performance situation.” Often even the 
smallest gesture by listeners could influence the narrator 
in moulding the presentation. It either helps him or dis-
turbs him in the production of the narrative. The better 
the narrator and the listener know each other, the more 
the narration becomes a dialogue. There is also a clear 
distinction between two-person narrations and those be-
tween several people. In repeated narrations the presen-
tation begins to expand, and the subject matters of the 
narratives link together in long thematic clusters. The 
narrator begins to fulfil the expectations he or she be-
lieves the listeners might have. Various narrators may 
even take turns with their subject matters differing 
markedly from each other.  
 
In most narratives a diverse mesh of meanings is in-
terwoven, which a listener can sometimes investigate 
afterwards, searching what the narrator really wished to 
say. Narratives do not lose their meaning by being lis-
tened to once. The listener gains something from them, 
but not perhaps everything that is in the mind of the 
narrator. Usually a narrative has several functions at the 
same time, for in addition to amusement and instruction 
one can, through a narrative, publicise one’s own histo-
ry, let people’s voices be heard, strengthen atmosphere 
of debate or general understanding. A number of func-
tions can co-exist, and the goals and meanings of the 
same narrative can vary from one situation to another. 
Narration is a social dialogue, by means of which we 
create connections with other people and maintain them. 
We have a natural right and an ability developed 
through knowledge of our mother tongue to recount nar-
ratives. Alternating in the roles of narrators and lis-
teners, we maintain a sense of community which is a 
vitally important reserve of strength to us. 

 
Horst, Heather, and Daniel Miller: From Kinship to 
Link-up: Cell Phones and Social Networking in Jamai-
ca. Current Anthropology 46.2005: 755-778. 
 
The article argues that low-income Jamaicans use cell 
phones to establish extensive networks, a practice iden-

tified as “link-up.” Link-up accounts for the rapid adop-
tion of cell phones and the patterns of  their use by low- 
income Jamaicans. Link-up also highlights the impor-
tance of understanding the incorporation of new com-
munication strategies into local forms of networking. 
 
An important feature of link-up is coping strategies. Just 
as it is assumed that coping is also a central attribute of 
kinship, low-income Jamaicans use link-up with cell 
phones to cope with various aspects of their life. This 
and other similarities show that any division of relation-
ships into particular domains of enquiry looks artificial. 
One Jamaican may know another mainly through the 
church or a flirtation, but the two may also be friends or 
indeed distantly related, and may help each other in 
finding work. From an anthropological perspective the 
term “link-up” is useful because it is not just people 
who are thereby connected but also separate domains of 
anthropological research.  
 
Cell phones were also well suited to the particular kind 
of communication that is represented by link-up calls. 
These calls focused more on individuals than house-
holds, and usage often consisted of large numbers of 
very short calls, with the emphasis on making the con-
nection rather than on the content of the call. In ad-
dition, individually based calls provided the added bene-
fits of privacy and individual control. But, again, this 
does not imply technological determinism; work on the 
social consequences of cell phones concludes that cell 
phones tend to be used for intensifying a limited number 
of existing relationships.  
 
The nuances of phone conversations need to be under-
stood. The authors of this article became during their 
research increasingly frustrated by the perfunctory na-
ture of phone calls until they realized that they needed 
to focus on a different dynamic: the absence of conver-
sation! While house phones are potentially excellent and 
inexpensive media for long, deep, and protracted rela-
tionships, they are not well suited to the link-up nature 
of Jamaican networks, which often require individual 
privacy. 

 
The authors conclude by arguing that we should not 
privilege either kinship, or link-up through cell phones, 
or other coping strategies, because our primary concern 
should not be the retention of bounded, integrative 
categories such as society, culture, and community, but 
the recognition of the irreducibility of social life to any 
one of its constitutive dimension – in a word, link-up. 
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