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(by Othmar Gächter und Anton Quack) 

 
 
 
Eriksen, Thomas Hylland: What Is Anthropology? 
London: Pluto Press, 2004. 180 pp. ISBN 0-7453-2319-
7. (pbk) 
 
Thomas Hylland Eriksen shows how anthropology is a 
revolutionary way of thinking about the human world. 
Perfect for students, but also for those who have never 
encountered anthropology before, this book explores the 
key issues in an exciting and innovative way. Eriksen 
explains how to see the world from below and from 
within – emphasising the importance of adopting an in-
sider’s perspective. He reveals how seemingly enor-
mous cultural differences actually conceal the deep uni-
ty of humanity. 
 
Lucid and accessible, “What is Anthropology?” draws 
examples from current affairs as well as anthropological 
studies. The first section presents the history of anthro-
pology, its unique research methods and some of its 
central concepts, such as society, culture, and transla-
tion. Eriksen shows how anthropology helps to shape 
contemporary thinking and why it is inherently radical. 
 
In the second section he discusses core issues in greater 
detail. Reciprocity, or exchange, or gift-giving, is shown 
to be the basis of every society. Eriksen examines kin-
ship in traditional societies, and shows why it remains 
important in complex ones. He argues that nature is 
partly cultural, and explores anthropological views on 
human nature as well as ecology. He delves into cultural 
relativism and the problem of understanding others. 
Finally, he describes the paradoxes of identity – ethnic, 
national, religious, or postmodern.  
 
 
Heelas, Paul, Linda Woodhead, Benjamin Seel, Bro-
nislaw Szerszynski, and Karin Tusting: The Spiritual 
Revolution. Why Religion is Giving Way to Spirituali-

ty. Malden: Blackwell Publishing, 2005. 204 pp. ISBN 
1-4051-1959-4. (pbk) 
 
Are we living through a “spiritual revolution” in which 
traditional forms of religion are giving way to new 
forms of spirituality? Are yoga, reiki, and other forms of 
holistic practice set to become more popular than 
churchgoing? 
 
This book addresses these questions by presenting find-
ings from a mayor research project designed to chart the 
state of religion and spirituality today. Though it finds 
little to support more extreme claims of change, it dis-
covers that spiritualities which engage with the depths 
of personal experience are faring far better than reli-
gions that demand conformity to higher truth. These de-
velopments are explained by drawing attention to the 
significance of a “subjective turn” in the wider culture – 
whereby conformity to external obligations becomes 
less important than sensitivity to inner life and well-
being. 
 
Hugh McLeod: This well-researched and cogently 
argued study offers a challenging diagnosis of the spiri-
tual condition of present-day Britain. It will be hotly de-
bated by sociologists, theologians, and all those inter-
ested in the future of religion and spirituality. 
 
 
Coleman, Simon, and John Eade (eds.): Reframing 
Pilgrimage. Cultures in Motion. London: Routledge, 
2004. 197 pp. ISBN 0-415-30355-9. (pbk) 
 
Pilgrimage is often associated with a medieval golden 
age of faith, yet it has survived until the present day and 
has even grown in popularity in recent decades. 
“Reframing Pilgrimage” proposes a radical new agenda 
for pilgrimage studies, considering such travel as just 
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one of the twenty-first century’s many forms of cultural 
mobility. 
 
Prioritizing anthropological arguments about mobility, 
locality and belonging over analyses of traditional re-
ligious studies, contributors examine the meanings of 
pilgrimage in world religions as well as in nonreligious 
contexts such as “roots-tourism.” They juxtapose stud-
ies of world religions in motion with a fresh understand-
ing of the role of pilgrimage in apparently secular forms 
of travel, opening up new definitions of the field and 
creating a new theory of pilgrimage as a form of volun-
tary displacement which constitutes cultural meaning in 
a world constantly “en route.” 
 
 

Whitehouse, Harvey, and James Laidlaw (eds.): Rit-
ual and Memory. Toward a Comparative Anthropology 
of Religion. Walnut Creek: AltaMira Press, 2004. 219 
pp. ISBN 0-7591-0617-7. (pbk) 
 
Ethnographers of religion have created a vast record of 
religious behaviors from those practiced in small-scale 
nonliterate societies to those practiced world-wide. So a 
theory that claims to explain prominent features of rit-
ual, myth, and belief in all contexts everywhere gives 
ethnographers sceptical pause. In “Ritual and Memory,” 
however, a wide range of ethnographers grapple criti-
cally with Harvey Whitehouse’s theory of two divergent 
modes of religiosity. Although these contributors differ 
in method, area of fieldwork, and predisposition toward 
Whitehouse’s cognitively based approach, they all help 
evaluate and refine Whitehouse’s theory and so contri-
bute to a new comparative approach in the anthropology 
of religion. 
 
Contributors: Susan Bayly, Maurice Bloch, Jack Goody, 
Christian K. Højbjerg, Leo Howe, James Laidlaw, Gil-
bert Lewis, Brian Malley, J.D.Y. Peel, David Shank-
land, Harvey Whitehouse. 
 
 

Bsteh, Andreas, und Tahir Mahmood (Hrsg.): Intole-
ranz und Gewalt. Erscheinungsformen, Gründe, Zugän-
ge. 2. Vienna International Christian-Islamic Round 
Table, Wien, 21. bis 24. Februar 2002. Mödling: Verlag 
St. Gabriel, 2004. 186 pp. ISBN 3-85264-601-4. (pbk) 
 
Der fortschreitende Prozess der Globalisierung, Armut, 
Ungerechtigkeit, Intoleranz und Gewalt, Konflikt, Dia-
log, Versöhnung, die Bedeutung des Menschseins, Wer-
te, die Krise im Bereich von Erziehung und Bildung, re-
levante Bestimmungen des internationalen Rechts, reli-
giöse Freiheit und Gleichheit – dies waren die 
Hauptthemen, die bei den Beratungen der ersten Plenar-
tagung des “Vienna International Christian-Islamic 
Round Table” (VICIRoTa) zur Sprache gekommen wa-
ren. Es waren Themen, die Muslime und Christen aus 
verschiedenen Erdteilen ausgewählt hatten als Antwort 
auf die Frage, was ihnen als das wichtigste Problem 
erscheint, vor dem die Menschheit auf ihrem Weg in die 
Zukunft steht. 

Aus diesen Problembereichen griff das Steering Com-
mittee das Thema “Intoleranz und Gewalt” auf und 
machte es zum Schwerpunkt der zweiten Plenartagung 
des VICIRoTa. Dabei sollte es aus dem Blickwinkel der 
verschiedenen muslimischen und christlichen Teilneh-
merinnen und Teilnehmer der Tagung um Gründe, Er-
scheinungsformen und Zugänge gehen, um ein tieferes 
Verständnis also des vielschichtigen Phänomens, das 
mit den beiden Begriffen “Intoleranz” und “Gewalt” an-
gesprochen ist. Eine sehr differenzierte Wahrnehmung 
der Inhalte, die mit den beiden Begriffen verbunden 
werden, eine sorgfältige und zugleich sorgenvolle Ana-
lyse und Bewertung des Zusammenhangs, der zwischen 
ihnen gesehen wird, spricht aus den hier publizierten 
Referaten und Diskussionsbeiträgen. 
 
 
Stewart, Pamela J., and Andrew Strathern (eds.): 
Contesting Rituals. Islam and Practices of Identity-Mak-
ing. Durham: Carolina Academic Press, 2005. 239 pp. 
ISBN 1-59460-077-5. (pbk) 
 
This book fills a current need in Islamic studies for a 
perspective on the nuanced investigation of ritual prac-
tices rather than a concentration on politicized forms of 
ideology. The essays in this volume, all written by 
scholarly specialists with firsthand field-work experi-
ence, take up a number of questions central to Islamic 
religion and ritual, focusing on rituals as practices of 
making identities. Identities are seen as pluralistic rather 
than monolithic. Several of the essays deal with gender 
relations, showing that women may in practice gain 
prominence in local contexts. This is particularly the 
case when the focus is on forms of Sufism. The essays 
also recognize that elements of conflict and contestation 
are commonly present in ritual contexts because of 
struggles over power. Overall the volume aims to show 
the multiplicity of Islam and to demonstrate how the 
themes of multiplicity and unity are played out continu-
ously over time. 
 
 
Saavedra Peláez, Alejandro: Los Mapuche en la socie-
dad chilena actual. Santiago: LOM Ediciones, 2002. 288 
pp. ISBN 956-282-490-X. (pbk) 
 
“Lo que les sucede a los mapuche; sus problemas, sus 
triunfos o derrotas, me afecta, nos afecta. Estoy conven-
cido de que nos necesitamos mutuamente, y a muchos 
otros, para cambiar esta sociedad y hacer juntos una 
nueva historia”. 
 
Desde esa perspectiva Alejandro Saavedra se pregunta: 
¿En qué consiste la cuestión mapuche en la actualidad? 
¿Por qué adquiere esta importancia? ¿Qué se debería ha-
cer al respecto? ¿Qué deberíamos hacer “nosotros”? El 
libro es un intento de responder a estas interrogantes 
desde las ciencias sociales y en abierta crítica a muchas 
de las ideas más difundidas respecto a los mapuche. 
 
En este trabajo se critican tanto las políticas públicas 
hacia ellos como las visiones que reducen a este pueblo 
indígena a lo étnico y a una cultura del pasado. 
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A partir de una caracterización de lo que actualmente 
son los mapuche en Chile se hace una reseña de su 
historia y se entra en el presente, en la situación actual 
des este pueblo. Esta publicación busca contribuir al 
debate, aportando una mirada distinta a las que han 
prevalecido en él. Esperamos que cumpla con su come-
tido.  
 
 
Tomichá Charupá, Roberto: La primera evangeliza-
ción en las reducciones de Chiquitos, Bolivia (1691-
1767). Protagonistas y metodología misional. Cocha-
bamba: Editorial Verbo Divino, 2002. 740 pp. ISBN 
99905-1-009-1. (pbk) 
 
“La primera evangelización en las reducciones de Chi-
quitos” es una primera síntesis histórica y antropológica 
de los orígenes étnicos de la región chiquitana en el ori-
ente boliviano. A partir de fuentes publicadas y manus-
critas, muchas de ellas inéditas, el autor estudia seria y 
profundamente la experiencia misionera vivida entre re-
ligiosos jesuitas y nativos chiquitanos en el siglo XVIII 
con sus repercusiones actuales. El estilo narrativo ágil, 
fluido y sencillo del autor hace agradable la lectura a 
todo público interesado en conocer los orígenes socia-
les, culturales y religiosos del oriente boliviano, en ge-
neral, y de la zona chiquitana, en particular. 
 
 
Ríos Figueroa, Julio: Siglo XX: muerte y resurrección 
de la Iglesia Católica en Chiapas. Dos estudios históri-
cos. San Cristóbal de Las Casas: UNAM, 2002. 275 pp. 
ISBN 968-36-9844-1. (pbk) 
 
Para comprender la historia más reciente de Chiapas no 
se puede prescindir de una institución, la Iglesia Católi-
ca; su papel como actor en el devenir social de este 
Estado del sureste mexicano representa un aporte que 
trasciende el carácter espiritual de su misión prístina. 
 
Los dos ensayos que componen este libro representan 
un avance en la comprensión de esta institución en mo-
mentos claves de la vida chiapaneca. El primero refiere 
el furor anticlerical de los movimientos en torno a la 
creación del futuro partido oficial nacional y la política 
callista, y el segundo gira alrededor del papel del obispo 
Samuel Ruiz García y las transformaciones pastorales 
en la Diócesis a su cargo. 
 
 
Haley, Shawn D., and Curt Fukuda: The Day of the 
Dead. When Two Worlds Meet in Oaxaca. New York: 
Berghahn Books, 2004. 149 pp. ISBN 1-84545-083-3. 
(pbk) 
 
The Day of the Dead is the most important annual cele-
bration in Oaxaca, Mexico. Skilfully combining textual 
information and photographic imagery, this book begins 
with a discussion of the people of Oaxaca, their way of 
life, and their way of looking at the world. It then takes 
the reader through the celebration from the preparations 
that can begin months in advance through to the private 
gatherings in the homes and finally to the cemetery 

where the villagers celebrate together – both the living 
and the dead. 
 
 
Mora Vázquez, Teresa, y María Sara Molinari Sori-
ano: Tradición e identidad. Semana Santa en Yanhui-
tlán, Oaxaca. México: INAH; Plaza y Valdés, 2002. 111 
pp. ISBN 970-18-8310-1; ISBN 970-722-089-9. 
 
En el estado de Oaxaca destaca la celebración de la Se-
mana Santa en cuyo periodo se desarrollan los aconteci-
mientos más importantes de la religión católica. Las ce-
remonias se organizan localmente, eso le da el tono pe-
culiar a una cultura campesina que conforma lo que 
llamamos catolicismo popular, que al expresarse en las 
fiestas religiosas y las actividades relacionadas con la 
ritualidad, conforman una parte muy importante de la 
vida sociocultural del pueblo. 
 
La pesada carga del culto tradicional obligó a los yan-
huitlecos a reorganizar el papel de los mayordomos; en 
la actualidad han sido reemplazados por comisionados 
que se hacen responsables de cada etapa del ritual y se 
encargan de la preparación de banquetes para los fun-
cionarios civiles y religiosos y para aquellos que ayudan 
en las labores del culto. Así, en lugar de un patrocinador 
de todos los gastos, hay varios comisionados que com-
parten la responsabilidad de organizar la fiesta. 
 
La conmemoración de la Semana Santa pone en acción 
los símbolos sagrados en dos espacios: dentro del tem-
plo se celebra la liturgia oficial; en las calles, los des-
files procesionales; en ambos espacios se escenifican 
cuadros de la pasión, la muerte y la resurrección de 
Jesucristo, con la participación de todos los feligreses 
del tradicional pueblo de Yanhuitlán. 
 
 
Bolton, Lissant: Unfolding the Moon. Enacting Wom-
en's Kastom in Vanuatu. Honolulu: University of Ha-
wai’i Press, 2003. 232 pp. ISBN 0-8248-2535-7. (hbk) 
 
“Unfolding the Moon” is a lucid and engaging account 
of a quiet but crucial transformation in the status of 
women in Vanuatu. In the first decades after indepen-
dence in 1980, kastom – indigenous knowledge and 
practice – became a key marker of ni-Vanuatu identity. 
Long used as a unifying force against the Anglo-French 
expatriates by leaders of the independence movement, 
kastom was almost entirely concerned with men: wom-
en were effectively excluded from participating in arts 
festivals, cultural programs, and other new national 
events. Then in 1991 the Vanuatu Cultural Centre initi-
ated a project that focused on women’s knowledge and 
skill in producing plaited pandanus textiles (mats) on 
the island of Ambae in north Vanuatu. This acknowl-
edgement that “women have kastom too,” widely wel-
comed by rural ni-Vanuatu, was an important step in 
establishing women’s kastom. 
 
Lissant Bolton’s account of this important but undocu-
mented period considers the circumstances that led to 
these events and analyzes their effects on Ambae. Her 
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ethnography of women’s production and use of plaited 
pandanus textiles shows a changing world whereby co-
lonial and missionary ideas about the position of women 
and feminist discourses on women’s rights have en-
gaged with specific, kinship-based constructions of gen-
der to create contemporary ni-Vanuatu views on the po-
sition of women. These views have been further modi-
fied by the independence movement and then, through 
the widespread influence of the Vanuatu Cultural Cen-
tre, by Western anthropological assumptions about cul-
ture. Bolton analyzes all of these interactions as well as 
her own engagement in the very processes she de-
scribes. The result is a readable yet sophisticated ac-
count of how ni-Vanuatu women stepped forward into 
the national arena and unfolded their knowledge and 
practice as kastom. 
 
 
Jebens, Holger (ed.): Cargo, Cult, and Culture Critique. 
Honolulu: University of Hawai’i Press, 2004. 294 pp. 
ISBN 0-8248-2851-8. (pbk) 
 
Cargo Cults have long exerted a remarkable attraction 
on Westerners, and the last decade has seen the publica-
tion of much new work on the subject. This collection 
of original essays is based on fieldwork in Melanesia, 
Fiji, Australia, and Indonesia by scholars who are influ-
ential in the contemporary debate on cargo. Conceived 
as a reader for undergraduate and graduate courses, the 
volume offers an up-to-date view of the subject and the 
debates it arouses among contemporary anthropologists. 
Some contributors plead for the abolition of “cargo” 
because of its troublesome implications, but also be-
cause, in the author’s view, cargo cults do not exist as 
identifiable objects of study. Others argue that it is 
precisely this troublesome nature that makes the term a 
useful analytical tool that should be welcomed rather 
than rejected. But delineating and substantiating key 
issues and positions in this lively and ongoing debate, 
this volume underscores and refines the contemporary 
reevaluation of cargo cults. 
 
Scholars of the Pacific region and others interested in 
new religious movements should find this volume both 
enlightening and compelling. 
 
 
Ikels, Charlotte (ed.): Filial Piety. Practice and Dis-
course in Contemporary East Asia. Stanford: Stanford 
University Press, 2004. 304 pp. ISBN 0-8047-4791-1. 
(pbk) 
  
How have rapid industrial development and the aging of 
the population affected the expression of filial piety in 
East Asia? Eleven experienced fieldworkers take a fresh 
look at an old idea, analyzing contemporary behavior, 
not norms, among both rural and urban families in 
China, Japan, Korea, and Taiwan. Each chapter presents 
rich ethnographic data on how filial piety shapes the de-
cisions and daily lives of adult children and their elderly 
parents. The author’s ability to speak the local language 
and their long-term, direct contact with the villagers and 
city dwellers they studied lend an immediacy and au-

thenticity lacking in more abstract treatments of the 
topic. 
 
This book is an ideal text for social-science and human-
ities courses on East Asia because it focuses on shared 
cultural practices while analyzing the ways these prac-
tices vary with local circumstances of history, econom-
ics, social organization, and demography, and with per-
sonal circumstances of income, gender, and family con-
figuration. 
 
 
Han Kyung-Koo et al.: Korean Anthropology. Contem-
porary Korean Culture in Flux. Elizabeth: Hollym, 
2003. 657 pp. ISBN 1-56591-175-X. (hbk)  
 
“Korean Anthropology. Contemporary Korean Culture 
in Flux” presents 30 original articles carefully selected 
from the Korea Journal covering all aspects of Korea 
culture seen through the distinct viewpoints of anthro-
pologists, sociologists, psychologists, geographers, ar-
chitects, folklorists, and psychiatrists. The articles, 
chosen under the guidance of Professor Han Kyung-
Koo, are arranged along five mayor themes. 
 
Articles in Part I discuss different ways of understand-
ing Korean culture including traditional conceptualiza-
tion and utilization of nature and living space, and 
representations abroad. Part II looks at the changes and 
continuities in Korean communities and beliefs under 
the social and political influences of modern Korea, 
ranging from Saemaeul Movement to religious conflicts 
and marriage customs. Part III focuses on Korean wom-
en in “patriarchal” Korean society and the male-female 
relationship in contemporary Korea. Among featured 
subjects are women on Jeju-do island, female workers 
in multinational corporations, and family relations. Sha-
manistic rituals and fortune-telling, the main theme of 
Part IV, are still prevalent in Korea alongside modern 
medicine and cutting-edge technology despite the con-
flicts and confusion brought on by the rapid industriali-
zation and westernization of Korean society. While 
some traditions have been discarded, other have been 
retained in a different or compromised form. Part V 
explores how various social relationships are formed 
and maintained within modern Korean society: men and 
women continue to rely on kinship and social ties to 
survive in a highly competitive and centralized society. 
 
 
Bertrand, Jacques: Nationalism and Ethnic Conflict in 
Indonesia. Cambridge: Cambridge University Press, 
2004. 278 pp. ISBN 0-521-52441-5. (pbk) 
 
Since 1998, which marked the end of the thirty-three-
year New Order regime under President Suharto, there 
has been a dramatic increase in ethnic conflict and vio-
lence in Indonesia. In his innovative and persuasive ac-
count, Jacques Bertrand argues that conflicts in Maluku, 
Kalimantan, Aceh, Papua, and East Timor were a result 
of the New Order’s narrow and constraining reinter-
pretation of Indonesia’s “national model.” The author 
shows how, at the end of the 1990s, this national model 
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came under intense pressure at the prospect of institu-
tional transformation, a reconfiguration of ethnic rela-
tions, and an increase in the role of Islam in Indonesia’s 
political institutions. It was within the context of these 
challenges, that the very definition of the Indonesian 
nation and what it meant to be Indonesian came under 
scrutiny. The book sheds light on the roots of religious 
and ethnic conflict at a turning point in Indonesia’s 
history.  
 
 
Wilder, William D. (ed.): Journeys of the Soul. Anthro-
pological Studies of Death, Burial, and Reburial Prac-
tices in Borneo. Phillips: Borneo Research Council, 
2003. 366 pp. ISBN 1-929900-04-X. (hbk) 
 
In this volume six anthropologists deal with a common 
theme: the many and various rituals surrounding human 
death. Their ethnographic papers not only testify to the 
benefits of new and intensive field research on Borneo, 
they also play to the important theories set out by 
Robert Hertz on the collective representation of death, 
an essay which laid the foundations for the analysis of 
mortuary customs in Borneo, to van Gennep’s classic 
notion of rites of passage, and to more recent 
anthropological writings. 
 
The societies of Borneo have long been known to ethno-
graphers for such distinctive practices as secondary 
burial, longhouse feasts, headhunting, and the category 
of “bad death.” Two of the societies represented in this 
volume – Kelabit and Punan Bah – have, or had until 
recently, the institution of secondary burial, that is, after 
a period of time the remains of the deceased person 
were retrieved and ceremonially reburied. Iban, 
Bidayuh, and Rungus people normally dispose of their 
dead once and once only. All except the Rungus are 
former headhunters. 
 
Headhunting was abolished under colonial rule along 
with much of the violence that kept these stateless 
societies in flux. Furthermore, two of them – Kelabit 
and Bidayuh – have lost, or are rapidly losing, their 
mortuary traditions as a result of conversion to Chris-
tianity. Nonetheless, the authors are able to present, 
through judicious use of observed and recovered data, 
painstaking and richly detailed analyses of traditions 
concerning death and the fate of the soul in five Borneo 
societies. 
 
 
Lukens-Bull, Ronald: A Peaceful Jihad. Negotiating 
Identity and Modernity in Muslim Java. New York: 
Palgrave Macmillan, 2005. 152 pp. ISBN 1-4039-6660-
5. (pbk) 
 
Based on extensive ethnographic research, “A Peaceful 
Jihad” examines how the Islamic community in Java, 
Indonesia, is actively negotiating both modernity and 
tradition in the contexts of nation-building, glob-
alization, and a supposed clash of civilizations. The 
pesantren community, so-called because it is centered 
around an educational institution called the pesantren, 

uses education as a central arena for dealing with glob-
alization and the construction and maintenance of an 
Indonesian Islamic identity. However, the community’s 
efforts to wrestle with these issues extend beyond edu-
cation into the public sphere in general and specifically 
in the area of leadership and politics. The case material 
is used to understand Muslim strategies and responses to 
civilizational contact and conflict. This work is a must-
have for scholars, educated readers, and advanced 
undergraduates interested in Islam, religious education, 
and the construction of religious identity in the context 
of national politics and globalization. 
 
 
Bowen, John R.: Islam, Law, and Equality in Indone-
sia. An Anthropology of Public Reasoning. Cambridge: 
Cambridge University Press, 2003. 289 pp. ISBN 0-
521-53189-6. (pbk) 
 
In Indonesia, the world’s largest Muslim-majority coun-
try, Muslims struggle to reconcile radically different 
sets of social norms and laws, including those derived 
from Islam, local social norms, and contemporary ideas 
about gender, equality, and rule of law. In this new 
study, John Bowen explores this struggle, through archi-
val and ethnographic research in villages and 
courtrooms of Aceh province, Sumatra, and through in-
terviews with national religious and legal figures. He 
analyzes the social frameworks for disputes about land, 
inheritance, marriage, divorce, Islamic history, and, 
more broadly, about the relationships between the state 
and Islam, and between Muslims and non-Muslims. The 
book speaks to debates carried out in all societies about 
how people can live together with their deep differences 
in values and ways of life. It will be welcomed by 
scholars and students across the social sciences, par-
ticularly those interested in anthropology, cultural 
sociology, and political theory.  
 
 
Sharma, Arvind (ed.): The Study of Hinduism. Colum-
bia: University of South Carolina Press, 2003. 315 pp. 
ISBN 1-57003-449-4. (hbk) 
 
In “The Study of Hinduism,” leading scholars from 
around the world take stock of two centuries of inter-
national intellectual investment in Hinduism. Casting a 
tripartite net, they collaborate to achieve an analytical, 
historical, and topical perspective on Hindu studies. 
Among other topics, they evaluate the continuing de-
bates surrounding the meaning of the word “Hinduism” 
and the different methods that have been employed in 
studying the religion. A. Sharma lays the groundwork 
for the volume by defining both Hinduism and the role 
of methods – including historical, anthropological, so-
ciological, and psychological – in its study. E. Sharpe 
adds to the opening analysis with his consideration of 
the importance of setting in Hindu studies. 
 
Other contributors review the ways in which Hinduism 
has been studied. S.W. Jamison and M. Witzel examine 
the scholarship about pre-Vedic and Vedic Hinduism 
and the rituals, mythology, and religious life associated 
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with it; A. Hiltebeitel, G. Bailey, and M. Elder consider 
scholarly attention to the writing, orality, and divinity of 
India’s epics – the Puranas and the Bhagavadgita, res-
pectively – in classical Hinduism; P. Lutgendorf surveys 
the recent study of medieval Hinduism, especially its 
devotional traditions; and R.D. Baird addresses the 
work of disciplines such as anthropology, history, and 
the history of religions as they bear on the investigation 
of modern Hinduism. Within this broad framework, the 
contributors also address academic responses to the 
regional forms of Hinduism and the position of women 
within the religion. 
 
 
Malinar, Angelika, Johannes Beltz, and Heiko Frese 
(eds.): Text and Context in the History, Literature, and 
Religion of Orissa. New Delhi: Manohar, 2004. 489 pp. 
ISBN 81-7304-566-6. (hbk) 
 

The last decades of the twentieth century have wit-
nessed an enlarged understanding of the notion of “text” 
as not only comprising written documents, but also rit-
uals, artifacts, and the like. Thereby, “texts” were 
brought closer to the social, religious, or historical con-
texts that help to interpret texts. Scholars, traditionally 
divided in different disciplines that deal either more 
with texts (historians, philologists, etc.) or with contexts 
(sociologists, anthropologists, etc.), became interested 
in the methods and perspectives of the other disciplines. 
This has resulted in a renewed interest in the theoretical 
issues implied in the notions of text and context. The 
essays in this volume reflect these debates and show 
how they influence and enrich research on South Asia. 
 

Anthropologists, historians, literary critics, philologists, 
and historians of religion deal with the multilayered 
interplay between texts and contexts in past and present 
Orissa. Orissa, renowned for the cults related to the 
Jagannatha Temple in Puri, is marked by a rich cultural 
diversity. The traditions of Orissa are considered in their 
uniqueness as well as in their relationship to South 
Asian cultural contexts on a larger scale. 
 
 
Robinson, Rowena, and Sathianathan Clarke (eds.): 
Religious Conversion in India. Modes, Motivations, and 
Meanings. New Delhi: Oxford University Press, 2003. 
420 pp. ISBN 0-19-566329-2. (hbk) 
 
This volume brings together important and highly ori-
ginal essays by leading scholars of religion, history, and 
society reflecting upon the idea and practice of con-
version in India. The experience of conversion is 
viewed as a terrain of multiple and diverse possibilities 
that focus on new boundaries, identities, beliefs, and 
practices. Further, the volume explores a range of con-
texts in which novel forms of piety, and modes of re-
ligious dissent and desertion take shape. 
 
The modes, motivations, and symbolic meanings which 
Jainism, Buddhism, Islam, Christianity, and Sikhism at-
tach to religious conversion are identified and trans-

formations of sect, caste, and tribe explored across 
space and time. 
 
As an engagement of sociology, theology, and history in 
the lively and sometimes vitriolic discourse on religious 
conversion in India, this volume will be an important 
and significant resource for students, teachers, and re-
searchers in these diverse fields. 
 
 
Khan, Dominique-Sila: Crossing the Threshold. Un-
derstanding Religious Identities in South Asia. London: 
I.B. Tauris, 2004. 185 pp. ISBN 1-85043-435-2. (hbk) 
 
The question “Who is Hindu, who is Muslim?” is ad-
dressed here and found to be not as simple as generally 
assumed. By analyzing documents as well as original 
field data, the author examines the shaping of religious 
identities in South Asia, and more particularly in north-
ern India. She argues that the perception of Islam and 
Hinduism as two monolithic and perpetually antagonis-
tic faiths coexisting uneasily in South Asia has become 
so deeply ingrained that the complexity of the historical 
fabric is often neglected. The emergence of clear-cut 
categories is demonstrated to be a relatively recent 
phenomenon, while the past is shown to have been cha-
racterised by a remarkable fluidity and diversity in the 
social and religious milieus. The author explores the 
historical mechanisms that have led to the emergence 
and crystallisation of religious identities, and the in-
creasing number of conflicts that threaten the harmoni-
ous coexistence of contemporary South Asian commu-
nities. In particular, she considers the role played by 
Ismaili Islam in the intricate interface of South Asian 
religious traditions, which has to this day remained 
largely unexplored. 
 
 
Mazzarella, William: Shoveling Smoke. Advertising 
and Globalization in Contemporary India. Durham: 
Duke University Press, 2003. 365 pp. ISBN 0-8223-
3145-4. (pbk) 
 
A leading Bombay advertising agency justifies as tradi-
tionally Indian the highly eroticized images it produces 
to promote the KamaSutra condom brand. Another 
agency struggles to reconcile the global ambitions of a 
cellular-phone service provider with the ambivalently 
local connotations of the client’s corporate brand. When 
the dream of the 250 million-strong “Indian middle 
class” goes sour, Indian advertising and marketing pro-
fessionals search for new ways to market “the Indian 
consumer” – now with added cultural difference – to 
multinational clients. 
 
An examination of the complex cultural politics of mass 
consumerism in a globalized marketplace “Shoveling 
Smoke” is a pathbreaking and detailed ethnography of 
the contemporary Indian advertising Industry. It is also 
a critical and innovative intervention into current theo-
retical debates on the intersection of consumerist glob-
alization, aesthetic politics, and visual culture. William 
Mazzarella traces the rise in India during the 1980s of 
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mass consumption as a self-consciously sensuous chal-
lenge to the austerities of state-led developmentalism. 
He shows how the decisive opening of Indian markets 
to foreign brands in the 1990s refigured established 
models of the relationship between the local and the 
global and, ironically, turned advertising professionals 
into custodians of cultural integrity. 
 
Purnima Mankekar: “Shoveling Smoke” is an extreme-
ly rich ethnography. One of the first anthropological 
studies of advertising in India, it is a truly pioneering 
piece of work. 
 
 

Rao, Anupama (ed.): Gender and Caste. New Delhi: 
Kali for Women, 2003. 377 pp. ISBN 81-86706-64-X. 
(hbk) 
 
“Gender and Caste” is the first volume of a new series, 
“Issues in Contemporary Indian Feminism,” that will 
serve as a point of entry and a guide to complex and 
often contentious debates in Indian feminism. 
 
Most of the essays selected have emerged in the context 
of a renewed national debate about the politics of caste 
inaugurated by the Mandal decision in 1989 – a decision 
that produced a profound transformation of the political 
debates around caste and identity. It reiterated demands 
for social justice by dalits and lower-castes that has 
consequently changed their political relationship to 
upper-caste elites. 
 
Dalit-bahujan feminists have gone further than merely 
arguing that Indian feminism is incomplete and exclu-
sive. Rather, they are suggesting that we rethink the 
genealogy of Indian feminism in order to engage mean-
ingfully with dalit women’s “difference” from the ideal 
subjects of feminist politics. By selecting important 
texts, published for the most part in the last decade, that 
elaborate and advance our understanding of the relation-
ship between caste and gender in either implicit or ex-
plicit ways. Anupama Rao has provided a succinct 
account of the caste and gender debate/discourse and a 
perspective on the theoretical tendencies that determine 
its frames of reference. 
 
 

Caplan, Pat, and Farouk Topan (eds.): Swahili Mo-
dernities. Culture, Politics, and Identity on the East 
Coast of Africa. Trenton: Africa World Press, 2004. 235 
pp. ISBN 1-59221-046-5. (pbk) 
 
This book considers the themes of modernity, identity, 
and politics on the East African coast and islands. Cur-
rently, this area is undergoing rapid change as “glob-
alization” makes its impact. Tourism, increased moneti-
zation, emigration from and immigration to the area, 
and the varying policies of multinational agencies and 
local states are all significant factors. These chapters 
reveal some of the ways in which the Swahili seek to 
maintain their boundaries, even as they adapt their 
cultural practices to new realities. 

Some of the specific issues addressed are the effects of 
recent economic and social changes in towns such as 
Bagamoyo and Malindi, the north and south of Mafia 
Island, and the Comoro Islands. The history of Zan-
zibar, long a multicultural society which underwent a 
revolution in 1964 and has recently once again experi-
enced violent political confrontations, is also examined, 
especially within the context of the tensions which arise 
when ethnic differences are essentialized and politicized 
as they have been on Zanzibar. 
 
The volume also focuses on how the Swahili language, 
literature, and culture have been affected by modernity. 
The expression of Swahili identity in poetry and song 
are explored, revealing how recent songs and perfor-
mance known as taarabu reflect changes in social cir-
cumstances as well as shifting audience boundaries. By 
examining the representation of women in two kinds of 
Swahili literature, a classical nineteenth-century poem 
and two recent plays, this volume also reveals the strong 
social constraints under which Swahili women – and 
others in East Africa – continue to live. 
 
 
Doumbia, Adama, and Naomi Doumbia: The Way of 
the Elders. West African Spirituality and Tradition. 
Saint Paul: Llewellyn Publications, 2004. 193 pp. ISBN 
0-7387-0626-4. (pbk) 
 
“Everywhere there is sky, there is Spirit.” With these 
powerful words, authors Adama and Naomi Doumbia 
invite you on a journey into the heart and soul of West 
African spirituality. Combining Adama’s experience 
and Mande heritage with Naomi’s expertise as a scholar 
of West African spiritual traditions, “The Way of the 
Elders” offers rare and authentic insight into the spiritu-
ality of West Africa and the Mande culture. 
 
This spiritual guidebook explains fundamental beliefs 
and traditional village life in West Africa. From cosmo-
logy and taboos to the sacred elements of everyday life, 
“The Way of the Elders” is a rare and compelling look 
at the spiritual legacy on West Africa: reference for the 
One Spirit; spirits and energy; offerings; charms; herbal 
healing; shamans; wildlife; the four elements of nature; 
sacred music and dance; rites of passage; birth and nam-
ing; marriage; death; funerals; fundamentals of African 
spirituality. 
 
 
Gifford, Paul: Ghana's New Christianity. Pentecosta-
lism in a Globalising African Economy. London: Hurst, 
2004. 216 pp. ISBN 1-85065-719-X. (pbk) 
 
In sub-Saharan Africa over the last two decades there 
has been an explosion of Christianity. This book sets out 
to identify its particular character, focusing on a 
particular place: Greater Accra, the capital of Ghana. 
Paul Gifford examines a wide range of Accra’s new 
churches, giving priority to mega-churches. Every di-
mension – discourse, theological vision, worship, rit-
uals, music, media involvement, use of the Bible, con-
ventions, finances, clientele – is analysed. 
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Gifford argues that this Christianity is not otherworldly: 
its emphasis is on success, achievement, wealth here 
and now. Yet within this general orientation there is 
diversity. At one end of the spectrum are churches that, 
building on the traditional religious imagination, see 
demonic forces everywhere blocking personal success. 
The key factor is the special “man of God” who is 
understood to have the “anointing” to conquer these for-
ces, to “reverse the curse” that is holding the believer 
back. At the other end is a strain of this new Christianity 
that discounts spiritual forces and sees victory resulting 
from the believer’s own education and skills, and from 
transforming culture. 
 
 
Cox, James L., and Gerrie ter Haar (eds.): Uniquely 
African? African Christian Identity from Cultural and 
Historical Perspectives. Trenton: Africa World Press, 
2003. 310 pp. ISBN 1-59221-114-3. (pbk) 
 
This volume is concerned with the problematic nature of 
African Christian identity. By adopting various cultural, 
historical, national, and educational perspectives, its 
contributors explore issues surrounding the nature of be-
ing “Christian” and at the same time fully “African.” 
They analyze constructs either created in the West, such 
as the concept of culture, or those imposed from the 
West, particularly education systems and national boun-
daries, reflecting on the problem of African identity, or 
perhaps better, “identities,” in a world dominated by 
Western ideological and religious systems. They do this 
by raising and dealing directly or indirectly with some 
aspects of a series of questions: Can specifically Afri-
can identities be defined and clarified? If so, what 
forms would such identities take in the light of Western 
cultural, educational, and national constructs, especially 
in their Christian composition? How could African 
identities be translated into Western modes of commu-
nication to promote an understanding of the “African” 
outside the African continent? What effects would 
African identities produce on concepts of culture, edu-
cational systems, and the idea of nationhood? How 
could innovative African self-understandings interact 
with traditional Western conceptions of “the African”? 
What would uniquely African identities suggest for a 

new interpretation of African Christianity and its rela-
tionships with other religions, particularly Islam and 
traditional patterns of social and religious practices?  
 
 
Falola, Toyin (ed.): Africa; vol. 5: Contemporary Afri-
ca. Durham: Carolina Academic Press, 2003. 962 pp. 
ISBN 0-89089-203-2. (pbk)  
 

This is the fifth volume in a series of textbooks entitled 
“Africa.” Contributors to the volumes are African Stud-
ies teachers from a variety of schools and settings. Writ-
ing from their individual areas of expertise, these 
authors work together to break stereotypes about Africa, 
focusing instead on the substantive issues of the African 
past from the perspectives of Africans themselves. The 
organization of the books is flexible enough to suit the 
needs of any instructor, and the texts include illustra-
tions, maps, and timelines to make cultural and histori-
cal movements clear, and suggestions for further read-
ing that will help students broaden their own interests. 
“Africa” challenges the accepted ways of studying 
Africa and encourages students who are eager to learn 
about the diversity of the African experience. 
 

Volume 5 examines the achievements, challenges, and 
problems that face contemporary Africa since the mid-
1960s. All African countries deal with the similar issues 
of economic underdevelopment and political instability. 
They all seek various answers, and they have recorded 
varying degrees of success as they attempt to unite their 
peoples to build strong nations, develop their econo-
mies, and stabilize their politics. Failures have equally 
been recorded in a number of places, although these 
have not prevented the search for new solutions nor 
dampened the enthusiasm of Africans in liberating 
themselves from poverty. The chapters in the volume 
address the following themes: the attainment of inde-
pendence, the colonial legacy that limited the achieve-
ments of political independence, the politics of Africa’s 
foreign relations, the nature of economy, politics, and 
society, and the ongoing problems in the continent. The 
volume covers virtually all the mayor topics and issues 
that are necessary to understand contemporary Africa. 

 

________________________________________________________ 
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Review of Articles 
(by Joachim G. Piepke) 

 
 
 

de Munck, Victor: Islamic Orthodoxy and Sufism in 
Sri Lanka. Anthropos 100.2005: 401-414. 
 
What are Muslims like? We know they are not all the 
same and that there are distinctions between Shi’ites and 
Sunnis, but Islam has become too politicized. Shi’ites 
and Sunnis are discussed in terms of the political divi-
sion in Iraq, Iran, or the Middle East. Muslims are asso-
ciated with Islam and Islam with jihad and ultimately, 
inevitably, with a battle between “civilizations.” How-
ever, sympathetic, pragmatic, or dispassionate recent ac-
counts of Muslims make no mistake that we have deper-
sonalized them and turned each one into a token of a 
type; the good Muslim views jihad as a personal battle 
against the devil and temptations, the bad Muslim un-
derstands jihad as a battle against the non-believers. 
This is pure rot.  
 
The Muslims in a small village in Sri Lanka deal with 
the pressures incurred by the rise of Islamic fundamen-
talism and conserving their traditional, more heterodox 
Sufi beliefs. The battle is not one of good versus evil, 
but of two competing versions (or visions) of Islam. 
Villagers are not passive, nor afraid to voice their opin-
ions, rather they choose, they weigh what is in their 
interest, and where their belief rests; they hedge, they 
choose, retract, and go on with their lives. The villagers 
are “typical” Muslims, some more devout than others. 
However, all of them had to, and have to, deal with the 
issue of Islamic fundamentalism, either as it is foisted 
upon them by Islamicists, who caravan from village to 
village espousing Islamic orthodoxy or by their fellow 
non-Muslim neighbors and citizens of Sri Lanka. 
 
In contrast to the Catholic community of Sri Lanka 
which has come to invoke ethnic over religious identity, 
Sri Lankan Muslims actively identify themselves as dis-
tinct from both the Tamil and Sinhala (and Burgher) 
communities on the basis of religious differences. This 
is so despite internal discord among Muslims concern-
ing what exactly constitutes the proper contents of a 
Muslim religious identity. On the one hand, there has 
been a strong South Asian Sufi tradition that retains its 
vigor, particularly among the urban poor and Muslim 
peasantry; on the other hand, Sri Lankan Muslims also 
identify themselves with the Arab world and seek to 
“remember” and affirm those connections in part 
through adherence to Islamic orthodoxy. 
 
A Sufi design for identity is defined both by the worship 
of saints and by the social establishment of a tariqah (a 
Sufi order) constituted by a pir and his followers. There 
are weekly dikhr recitals – a Sufi practice in which the 
names of Allah are repetitively recited – devoted to the 
saint. Similar to Hindu and Buddhist folk deities, the 
Saints represent supernatural funds of power that can be 
tapped for aid through devotional practices and offer-

ings. The village mosque is called pali and there is a 
small till box at the gate along the street where villagers 
can put coins in for vows. Most villagers accept without 
question that the Moulana (imam) possesses supernatu-
ral power. But the source of his power stems from his 
blood tie to the Prophet. Indeed, villagers perceive the 
Moulana as the symbolic embodiment of the Prophet. 
During the festivals, the Moulana visits homes, charms 
water to heal the sick, resolves dowry and marriage 
problems and arbitrates various other disputes. He also 
has the power to remove marikars, including the trustee, 
from office.  
 
The fundamentalist movement called Tablighi Jama’at 
opposes Sufi practices and imagines the establishment 
of a pan-Islamic identity that supersedes national boun-
daries. Its expressed goals are to reform the Muslim 
communities and recruit Muslims into the movement. It 
proposes an alternative, global prescription for what it 
means to be a Muslim: one that confers power through 
connection to a transnational Islamic identity. At the 
same time, such a proposal necessarily entails a con-
comitant rejection of local histories, dislocating villag-
ers from their past. Three to four times a year, a group 
of five to ten Tablighi members visits the village for a 
few days. The members are professionals (retired judg-
es, lawyers, businessmen) from Colombo, occasionally 
they include members from Pakistan, Bangladesh, and 
India. The international flavor of these jamatis and the 
high status of the members impress and, occasionally, 
irritate the villagers. After the Tablighi leaves, male vil-
lagers often gather at local shops to exchange stories 
and jokes about the Tablighi.  
 
Within the contemporary discourse on identity, Muslims 
have the option to accept the hegemonic ideology of the 
Sri Lankan state that reduces them to second-class citi-
zens or, in the present context, to construct an identity 
that transcends the nation-state. A utopian, but less fore-
seeable, option is to do away with unitarian identity 
politics. For Sri Lankan Muslims, the Tablighi Jama’at 
offers them an alternative to Sri Lankan nationalism by 
involving them in a commemoration of their Islamic 
heritage and offering them full citizenship in a pan-
Islamic transnational identity. Despite the increasing 
prominence of Islamic “fundamentalism” in Sri Lanka, 
most Muslims are not “fundamentalists,” but seek inclu-
sion in a nationalist identity that does not define them as 
the “far other.” 
 
 
Dedenbach-Salazar Sáenz, Sabine und Frederike 
Meyer: Die “Ayuda a bien morir” der Doctrina Chris-
tiana y Catecismo (Lima 1585). Übersetzung, Analyse 
und Kontextualisierung eines kolonialzeitlichen spani-
schen und Quechua-Textes aus Peru. Anthropos 100. 
2005: 473-493. 
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Eine Reihe von Texten, die in der Kolonialzeit von Spa-
niern in Peru verfasst wurden, können heute Aufschluss 
über die Vorstellungen von Sterben, Tod und Jenseits 
geben, wie sie bei der indigenen Bevölkerung dieser 
Zeit verwurzelt gewesen sein mögen. Fast alle kolonial-
zeitlichen Autoren gehen davon aus, dass den indígenas 
schon in vorkolonialer Zeit das Konzept einer unsterb-
lichen Seele bekannt war. Die Verstorbenen wurden mit 
besonders schöner Kleidung geschmückt, über die man 
drei Decken als Leichentücher legte. Dem Grab wurden 
Kokablätter und Nahrung beigegeben, außerdem einige 
Schmuckstücke aus dem Besitz des Verstorbenen. Be-
gründet wurden die Grabbeigaben mit dem Glauben der 
indigenen Bevölkerung nicht nur an eine unsterbliche 
Seele, die nach dem Tod versorgt werden musste, son-
dern auch an die körperliche Wiederauferstehung. In 
den Predigten des Katechismus wird den indianischen 
Zuhörern immer wieder erklärt, dass die Grabbeigaben 
den Verstorbenen nicht nutzen können, weil niemand 
etwas aus dieser Welt in ein anderes Leben nach dem 
Tod mitnehmen kann. 
 
Die Begräbnisfeierlichkeiten, die bis zu acht Tagen dau-
erten, wurden mit Trauergesängen und reichlich Essen 
und Trinken begangen. Auch die Wiederkehr des To-
destages wurde jährlich oder sogar monatlich mit einem 
Fest und Opfergaben für die Toten (Maisbier, Kleidung, 
Silber und anderes) gefeiert. In der Kolonialzeit gingen 
die formal christianisierten indígenas all diesen Zeremo-
nien mit großer Heimlichkeit nach. Das ist auch den 
Autoren des Dritten Konzils von Lima bekannt gewe-
sen, denn nur so ist die Frage im Confessionario an den 
Beichtenden zu verstehen, ob er den Toten etwas dar-
gebracht habe. Da vor den Augen des örtlichen Geist-
lichen keine Bestattung nach autochthonem Ritus durch-
geführt werden konnte, kam es vor, dass bereits begra-
bene Körper heimlich wieder vom Kirchfriedhof ent-
wendet und an die Grabstätten der Vorfahren gebracht 
wurden. Auch im Beichtspiegel werden die Umbestat-
tungen thematisiert: dem Beichtenden wird die Frage 
gestellt, ob er einen Toten vom Kirchfriedhof ausgegra-
ben und gestohlen habe, um ihn an eine indianische 
Grabstätte zu bringen. Die indígenas begründeten die 
Umbestattung damit, dass die Toten sich auf dem Kirch-
friedhof nicht wohl fühlten, da sie mit Erde bedeckt 
keine Luft bekämen. In den Grabstätten der Vorfahren, 
auf dem freien Feld und nicht begraben, seien sie an der 
Luft, und daher ginge es ihnen dort besser. 
 
Die indigenen Vorstellungen vom Leben nach dem Tod 
variieren regional. Ursprünglich verschwanden die 
Menschen nach dem Tod nicht endgültig, sondern kehr-
ten nach einigen Tagen wieder zurück auf die Erde. 
Dies änderte sich jedoch bereits in alten Zeiten, um die 
Welt vor Überbevölkerung und damit auch vor Nah-
rungsmangel zu schützen. Eine andere Quelle be-
schreibt, dass ein Toter bei der Gottheit Pariacaca sei 
und man ihn dort besuche. Dabei wird in den Einge-
weiden eines Lamas wahrgeschaut. Ist das Ergebnis 
schlecht, so bedeutet dies, dass der Verstorbene Paria-
caca zu Lebzeiten erzürnt hat und man den Gott für die-
se Sünde um Verzeihung bitten müsse. Die christliche 
Auffassung, dass ein rechtes Leben nach dem Tod 

Belohnung und ein schlechtes Bestrafung bringt, war in 
der neuen Welt schon vor der Ankunft der Spanier be-
kannt. 
 
Einer anderen Quelle zufolge glauben die indígenas, 
dass die Seelen der Verstorbenen einsam und ziellos 
durch diese Welt wandern. Dabei fühlen sie wie die Le-
benden Hunger, Durst, Kälte oder Wärme und Müdig-
keit. Besuchen sie ihre Verwandten oder andere Perso-
nen, so gilt dies als Zeichen, dass der Besuchte bald 
stirbt oder dass ihm etwas Schlimmes widerfahren wird. 
Dass die Toten weiter Teil der Sphäre der Lebenden wa-
ren und bis heute sind, zeigt der Brauch, zu Allerseelen 
Speisen auf die Gräber und sogar in die Kirche zu brin-
gen. 
 
Auf diesem Hintergrund gibt die Exhortación an die in-
dígenas, die sogenannte Ayuda a bien morir (Hilfe zum 
guten Sterben), aus der Doctrina Christiana y Cate-
cismo von 1585 eine Anleitung, wie der christliche 
Mensch den heidnischen Vorstellungen und Bräuchen 
abschwören und sich christlich auf den Tod vorbereiten 
muss. Das, was die einheimischen Gottheiten und Hexer 
empfehlen (wie sich zu betrinken, sich mit Frauen 
einzulassen und zu faulenzen), sei in Wirklichkeit ein 
Betrugsmanöver des Teufels. Der Empfang der Sterbe-
sakramente sei deshalb so wichtig, weil in der Stunde 
des Todes die Dämonen versuchen, vom Sterbenden Be-
sitz zu ergreifen. Der christliche Gott wurde durch die 
Quechua-Begriffe apu und yaya eingeführt. Apu ver-
weist auf die Alten, die Vorfahren, den Urahn, auch als 
„großer Herr, hoher Richter oder höchster Häuptling“ 
bekannt; yaya bezeichnet „Vater, Herr“ und wird als 
Anrede der andinen Gottheiten verwandt. Dadurch wur-
de der christliche Gott in das Weltbild der andinen Göt-
ter eingepasst und zu einem vertrauten Wesen gemacht, 
das wie die einheimischen Götter Vater- und Macht-
funktionen innehatte. Für das Konzept des Teufels ver-
wendeten die christlichen Autoren çupay, einen sehr 
vielschichtigen Begriff, der in den Anden Vorfahren 
und der Schattenwelt angehörende Wesen bezeichnete, 
in keinem Fall aber ein bösartiges Wesen. Denn alle 
übernatürlichen Kräfte und Mächte können gut oder 
böse sein je nach der Behandlung, die sie durch den 
Menschen erfahren.  
 
Die Vermittlung des christlichen Glaubens in den indi-
genen Sprachen mag dazu beigetragen haben, dass 
christliche Vorstellungen in das andine Weltbild inte-
griert werden konnten, wobei sie teilweise missver-
standen und umgedeutet wurden. Im heutigen Leben der 
Andenbevölkerung sind viele dieser Vorstellungen er-
halten geblieben, andere haben sich durch den christ-
lichen Einfluss verändert. Grundlegende Vorstellungen 
von Schuld und Sühne nach dem Tod, von verdammten 
Seelen, ihrer Heimatlosigkeit in der Welt, ihrer Gefahr 
für die Lebenden und der Glaube an ein Weiterleben 
nach dem Tod stammen aus vorchristlicher Zeit und 
sind durch das Christentum nur in geringem Maß mo-
difiziert worden. Sie stimmen nicht immer mit der von 
der Theologie und Kirche systematisierten Glaubens-
welt überein. Sie sind Teil einer Volksreligiosität ge-
worden, die heute ihr Eigenleben besitzt. 
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Anta Félez, José-Luis: Las paradojas de la moderniza-
ción. La transformación de una fiesta religiosa en Ata-
cama (Chile). Anthropos 100.2005: 507-519. 
 
San Pedro de Atacama (oasis a 2.400 m sobre el nivel 
del mar) ha vivido un proceso acelerado de transforma-
ción en los últimos 30 años, aunque aún se conservan 
muchas de las fiestas tradicionales de carácter religioso 
relacionadas con el calendario de la Iglesia Católica. 
Así, pues, se pueden observar dos tipos básicos de fies-
tas: uno, con predominio católico, relacionado con el 
año litúrgico y que se concreta en la Navidad, la Sema-
na Santa, la fiesta de Todos los Santos y las advocacio-
nes marianas, entre las que está La Candelaria, y otros 
diferentes Santos, y un segundo tipo de fiestas que con-
jugan el trabajo comunal (las mingas) con el culto sin-
crético entre la visión andina de la tierra (la Pacha-
mama, los cerros y el agua) y algunos de los elementos 
que son característicos del culto mariano. A este segun-
do grupo pertenecen la limpia de canales, los baños anti-
sépticos, el enfloriamiento e, incluso, las mesas rituales. 
Por lo tanto, toda fiesta concentra un mundo simbólico 
que se entiende a la luz del contexto polisémico que le 
da su proprio carácter y remarca el ethos del grupo que 
la promueve, recreando referencias cosmológicas para 
la comunidad.  
 
La fiesta de La Candelaria no es una “simples” fiesta del 
calendario católico, centralizada en su correspondiente 
oficio (la misa), sino que se resuelve como una fiesta de 
carácter sincrético. Cinco son los tipos básicos de acto-
res que concurren a este hecho festivo: (1) el sacerdote y 
su ayudante, (2) las imágenes de la Virgen (en San 
Pedro hay cuatro tallas de La Candelaria), (3) los bai-
larines (conocidos de forma genérica como “bailes 
gitanos”) y sus músicos, (4) los participantes activos de 
la advocación a estas Vírgenes (las llamadas “esclavas”, 
junto con las demás porteadores de las imágenes y las 
mujeres del coro) y (5) los participantes pasivos o 
espectadores ocasionales. Todos los actores activos de 
la fiesta parecen concretar un mundo simbólico de 
“tono” femenino, pues casi todos los actores son muje-
res. Este sentido femenino de la fiesta de La Candelaria 
le confiere, además, un carácter muy centrado en lo 
doméstico e íntimo, la iglesia la limpian y decoran las 
mujeres participantes y se toma como un espacio sim-
bólico propio del que son responsables. Se recrea así 
una religiosidad de carácter católico como parte de la 
condición femenina, lo que se encuentra directamente 
relacionado con el resto de los actores que concurren al 
hecho: el sacerdote y su condición de hombre no repro-
ductor, el transformismo, por no decir travestismo, de 
los bailarinos y, ante todo, las Vírgenes como símbolo 
de una feminidad (mística) superior.  
 
El representante de la Iglesia (masculina), el sacerdote, 
se resuelve em sí mismo como un hombre que niega su 
capacidad de procreación – por el celibato – como parte 
de un sacrificio a Dios y a la comunidad, asexuándose 
en pos de una indeterminación simbólica de su género y 
dando a entender su capacidad de adaptarse a todos los 
contextos, lo que no deja de ser una muestra más de la 
supuesta “supremacía” de lo masculino, aunque el con-

texto sea el contrario. Aunque el tono de la fiesta sea fe-
menino, también hay que expressar que la fiesta de La 
Candelaria en sí misma admite otras interpretaciones y, 
de hecho, son varios los símbolos y rituales que allí con-
curren, uniéndose entre sí hasta formar una unidad de 
carácter polisimbólico.  
 
La Candelaria se interpretaba atendiendo a la creación 
de una fiesta básicamente católica, que se había ido con-
figurado en el tiempo, basada en el carácter de las pro-
cesiones renacentistas europeas, que se exportaron a 
América con muy poucas variaciones. La fiesta mostra-
ba tres puntos establecidos tradicionalmente: por un la-
do, sacralizaba los elementos que desbordaban la expli-
cación y comprensión del hombre y que éste no contaba 
con la capacidad para cambiarlos (concentrado en el 
más allá). Por otro lado, la fiesta mostraba una serie de 
pautas culturales que servían como común identificador 
de la comunidad. Y, por último, la fiesta ritualizaba a 
todos aquellos que, al no quedar incluidos en el sistema 
de identidad colectiva, eran marginados y excluidos 
comunitariamente. Con la introducción de las socieda-
des bailarines se incorporaba un elemento desmitificado 
de la tradición atacameña, lo que da un sentido folk-
lorizante a todo lo existente, en la medida que la cultura 
atacameña existe porque se ajusta a un contexto diferen-
te de aquel otro que le daba su sentido originario: un 
referente andino, que ha dado lugar a un modelo macro-
andino. Los bailes gitanos imponen que la fiesta no sea 
parte de la universalidad católica, donde Jesús es mode-
lo y continuado referente, sino que trasladan ese sentir a 
la advocación mariana. Así, pues, tampoco es la Virgem 
el centro de la fiesta, sino que ésta es trasladada para 
admitir como festiva su advocación. De esta manera es 
trasladada la fe, como elemento aglutinante de la comu-
nidad, a la creencia, como nueva forma de comprender 
la fiesta de La Candelaria como sistema de identidad. La 
fiesta toma un sentido de ritualidad, de una religiosidad 
popular que se fundamenta en la sacramentalidad de los 
objetos y las actuaciones rituales, como son los propios 
bailes, la música y la decoración de la ropa, recreando 
una religiosidad nueva. 
 
 
Robbins, Joel: The Globalization of Pentecostal and 
Charismatic Christianity. Annual Review of Anthropol-
ogy 33.2004: 117-143. 
 
The form of Christianity in which believers receive the 
gifts of the Holy Spirit and have ecstatic experiences 
such as speaking in tongues, healing, and prophesying is 
one of the great success stories of the current era of cul-
tural globalization. Commonly called Pentecostal-cha-
rismatic Christianity (PcC), its origin can be traced to 
early twentieth-century developments within Christian-
ity in the West, particularly in North America. Yet de-
spite its originally Western provenience, just a hundred 
years after its birth two thirds of PcC’s 523 million 
adherents live outside the West in areas such as Africa, 
Latin America, Asia, and Oceania, as do most of the 
nine million people who convert to it each year. PcC’s 
success as a globalizing movement is attested to not 
only by its rapid growth, but also by the range of social 
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contexts to which it has spread. Appearing throughout 
the world in urban and rural areas, among emerging 
middle classes and, most spectacularly, among the poor, 
it has been deeply engaged by many populations that 
otherwise remain only peripherally or tenuously in-
volved with other global cultural forms. As such, PcC 
represents a paradigm case of a global cultural flow that 
starts historically in the West and expands to cover the 
globe. 
 
The rapid growth and worldwide spread of PcC regu-
larly inspire scholars to ask why it attracts so many con-
verts. Their answers routinely deploy broad sociological 
arguments about the role of deprivation and anomie in 
fostering the growth of ecstatic, sectarian, and millena-
rian religious movements. No one denies that these ex-
planations do tell part of the conversion story in many 
cases. There are aspects of PcC other than those high-
lighted by deprivation and disorganization arguments, 
and they suggest that in many cases these neglected 
aspects are important for understanding its growth and 
global development.  
 
Foremost among these neglected aspects is the para-
mount importance PcC churches place on evangeliza-
tion, encouraging all members to act as evangelists 
working to convert others. The emphasis on outreach 
was apparent from the start of the movement, with 
visitors to Asuza Street carrying the message all over 
North America and the world almost from the outset of 
the revival. Given that evangelization is the most im-
portant activity in PcC culture, one can say that the cul-
ture is rationalized around the value accorded to it. On 
the level of doctrine, such rationalization is evident in 
the belief that anyone inspired by the Spirit can 
evangelize regardless of educational qualifications. The 
Spirit is also expected to sustain evangelists, and all 
over the world people “go out on faith” as missionaries 
and evangelists, asking for no funding from their home 
congregations and assuming that if they are truly in-
spired they will succeed in building churches whose 
tithes will sustain them. 
 
The egalitarianism of PcC doctrine also supports evan-
gelical efforts as it aids evangelists in attracting a fol-
lowing. Led by an African American preacher and at-
tended by many whites, Asians, and Latinos the Azusa 
Street mission was, at its outset, strikingly integrated, 
and on the assumption that all are equal when used by 
the Spirit it was notable for its openness to letting Af-
rican Americans and women speak at services. PcC has 
continued to feature its egalitarian inspirational logic 
both in its outreach, which is often to the poor or 
otherwise marginalized, and in the life it offers its con-
verts, who are encouraged to see their most important 
identity not as one of class, race, gender, or ethnicity, 
but as children of God. From the point of view of evan-
gelism, PcC egalitarianism both makes the field of 
potential converts truly universal and serves as an im-
portant ground for appealing to the unconverted. 
 
It must be added the contribution of PcC’s distinctive 
social organization. PcC Christians are a far-flung net-

work of people held together by their publications and 
other media productions, conferences, revival meetings, 
and constant travel. The organization of global PcC is 
decentralized, segmentary, and reticulate. It is charac-
terized both by a lack of centralized authority able to 
question the propriety of local evangelical efforts and by 
a web-like structure of personal connections that allows 
members to easily find support in new locales they enter 
for evangelical purposes.  
 
Turning from evangelism, another factor in PcC’s suc-
cess often underplayed is the appeal of its ritual life. 
One of the greatest appeals of the new Pentecostal 
groups is the manner of worship. Services appear spon-
taneous, experiential and exuberant. They have an 
eventful quality, with people waiting to see what the 
Spirit will do, and they often erase older boundaries be-
tween worship and leisure. Many people are compelled 
to attend services, revivals, and other ritualized gather-
ings by a “spiritual acquisitiveness” generated in them 
that presses believers “relentlessly on to the next experi-
ence.” These ecstatic rituals clearly are, in part, a coun-
terpoint to the ascetic lives converts are enjoined to live 
outside of religious contexts, and their structures fre-
quently reiterate the alternation of control and release.  
 
A final explanation for the rapid global spread of PcC 
begins with the argument that African religious ele-
ments, as mediated through African American culture, 
have been part of PcC’s composition from the outset. 
Some scholars single out the “black roots” of PcC as the 
most important reason for PcC’s growth. These roots 
show in PcC’s orality of liturgy, narrativity of theology 
and witness, emphasis on participation, use of dreams 
and visions in worship, and model of mind/body cor-
respondence that promotes healing by prayer. Other in-
fluential scholars have developed related ideas to sug-
gest that PcC expands because it is connected to “a kind 
of primal spirituality” made up of “archetypal modes of 
worship, elements that lie close to the surface in some 
cultures but are buried more deeply in others.” Yet even 
as most anthropologists step back from the “mythic” 
framings of these arguments, it is important to recognize 
that many of them promulgate similar forms of cultural 
explanation when they assert that PcC proves attractive 
to people around the world because it embraces en-
chanted and ecstatic cultural forms very much like their 
own. Such claims underwrite much of the work that sees 
PcC as highly malleable and quick to localize because it 
is extraordinarily open to syncretizing with indigenous 
forms of worship. 
 
PcC discourse is littered with images of rupture and dis-
continuity. The rituals of rupture must be understood in 
the context of the dualistic schemes PcC regularly estab-
lishes to define the ruptures it produces. In the first in-
stance, PcC dualism divides the world into those whose 
lives are directed by God and those who follow the 
devil. But the divine and the satanic operate in this 
scheme as symbols with an open-ended range of re-
ferents so that in some places or contexts their oppo-
sition comes to figure the opposition between the past 
and the present, whereas in others it provides an under-
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standing of the differences between the church and the 
world, or the public and private realms. PcC dualism 
also brings itself to bear on action through its moral 
codes, which ban contact with the satanic world by 
forbidding drinking and drug use, extramarital sexuality, 
fighting and aggressive displays, gambling, ostentatious 
dress, and participation in secular entertainments such 
as cinema and dancing. The asceticism these codes en-
join provides people with guides for living with the rup-
tures PcC ritual and dualism create. Some analysts sug-
gest that their reorientations of people’s moral fields are 
one of the most important aspects of PcC cultural trans-
formation. 
 
The traditional PcC economic ethos has been signifi-
cantly transformed in the teachings of Faith churches 
that recently have become popular. The prosperity 
gospel preached in these churches holds that health and 
wealth are the believer’s due and that illness and pov-
erty are caused by sin and demonic influence. Converts 
are encouraged to give generously with the promise that 
their gifts will be returned lavishly. With the donations 
this doctrine generates, Faith churches have grown 
quickly and heavily invested in media technology to 
further spread their message. Although Faith churches 
encourage accumulation, individualism, and entrepre-
neurship in a way the traditional PcC ethos does not, 
their “magical” approach to wealth and heavy emphasis 
on tithing ensures that they too do not promote the 
classic Protestant ethic underlined by Max Weber but 
instead represent an advanced stage of its decline.  
 
 
Magesa, Laurenti: Christianity and African Religion in 
Dialogue. Chakana 3.2005: 7-20. 
 
The concern, anxiety, and frustration coming from dif-
ferent quarters and addressing the situation of the 
Church in Africa in its relationship with missionary 
Christianity are genuine and cannot be brushed aside as 
of no consequence either to African theology or to the 
African Church or, for that matter, to Western Chris-
tianity. They are sentiments that call for dialogue within 
the Church as it finds itself in Africa today and in its 
relationship with other Churches, especially those of the 
North. 
 
One area where there can be fruitful conversation be-
tween Western Christianity and African religiosity is 
culture. And here there is a path to follow, one which 
establishes both the ground rules for the process as well 
as indicates the desirable end result. These two elements 
– the rules and the destination – are basic to mature and 
beneficial contact between religions and cultures. Un-
fortunately, in Africa, up till now, little serious attention 
has in practice been paid to these two areas in the re-
lationship between missionary Christianity and African 
culture. It is therefore necessary today to bring them 
into as sharp a focus as possible because they hold a 
central theological and pastoral import in the Christian 
faith. The ground rules in the conversation between 
Christianity and African culture are the same as those 
between or among any other partners in conversation for 

any kind of endeavor. These include identity, mutual re-
spect, an attitude of listening, and a ready willingness 
and openness on each side to learn from each other and 
to accept new ideas and new ways of doing things. 
 
The first requirement is identity. Identity is the aspect of 
difference in existence or, perhaps better put, it is the 
element of diversity between two or more realities, an 
aspect or element which makes possible dialogical con-
tact between them and can help in each one’s growth. 
With the parts of the human body, as in nature in gen-
eral, this is easy to see. Each part of the human body, St. 
Paul for example explains, functions in its own parti-
cular and even peculiar way, that is, each one has its 
own identity in nature and function. Nevertheless, each 
works for the sake of the entire body. So also, he insists, 
should be the human community. Without fear of being 
off course, we may apply the same argumentation St. 
Paul advances about the human community to all orga-
nisms constituting the universe. Since each one of them 
enjoys a separate identity, they come together in mutual 
collaboration, designed to make possible the smooth 
functioning of the universe. Unlikely as it may seem, to 
obliterate identity, that is, to destroy radically diversity 
and variety in human beings and in creation in general, 
is equivalent to bringing about chaos and, among human 
beings, making useful dialogue impossible. Uniformity 
or sameness is not conductive to development.  
 
Consequently, it is a fundamental requirement, a condi-
tio sine qua non, that in process of contact between 
Christianity as developed in Western Europe and North 
America and African culture, the identity of African 
culture be preserved and not annihilated. This must be 
emphasized again and again because missionary Chris-
tianity tied to destroy it in the 19th century. Although it 
did a lot of damage, it fortunately did not succeed in its 
intentions completely. African culture managed to resist 
to some extent this assault against it. However, in the 
form of globalization, African cultural identity is today 
faced with an even bigger and much more serious threat 
than it has ever faced before. Paradoxically, it is incum-
bent upon a hopefully more enlightened Christianity of 
the 21st century, through its organizational form of the 
Churches, to counter this attempted annihilation of the 
cultural identities of African peoples by political, eco-
nomic, and social forces. 
 
The second requirement of dialogue is the attitude of 
respect. One will refrain from tampering with cultural 
identities only if one respects them. This is a cardinal 
issue because the reasons and motivations for attempt-
ing to annihilate cultures are covered by the attitude of 
disrespect. Underlying cultural disrespect of any kind 
lies the mind-set of considering the other culture inferi-
or, unworthy or, at worst, non-existent. It has another 
dimension, however: The people constituting this other 
different culture are also inevitably taken to be inferior, 
and consequently fair game for subjugation and exploi-
tation in all manner of ways. Wasn’t this the reason be-
hind the experience of slavery and the slave trade, not 
only in Africa but elsewhere as well? Wasn’t this the 
rationale behind the 19th century imperialist movement 
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by European countries in their invasion and subjugation 
of Africa? Although globalization comes today with a 
subtler and less explicit claim to domination and ex-
propriation, the hidden intent is actually no less differ-
ent that its historical predecessors. The point is that 
cultural and human disrespect negates the process of 
dialogue from the start. Theologically, it denies the 
divine spark guaranteed by creation in the other person 
and arrogates all divine qualities and virtues to oneself, 
saying, in fact, that the other person does not exist, does 
not deserve to exist, that it was a mistake (on God’s 
part?) that she or he was created. 
 
Thirdly, listening to each other and willingness to learn 
from the other are fundamental aspects of identity and 
respect, and are similarly essential to dialogue, develop-
ment and growth toward human and cultural maturity. 
The question for each of the partners in conversation in 
this respect is this: What does my partner in dialogue 
possess that I do not? And even if I, too, enjoy the same 
thing – which in human situations may more often than 
not be the case – how does my partner approach it that 
is different from my own approach? Might this different 
approach help to amplify and improve my own? Diver-
sity, if properly understood, appreciated and accepted, is 
the very essence of human growth and development. 
Accepting difference is difficult, however. Difference is 
unfamiliar and to many individuals often does present 
itself as threatening. Difference and diversity must be 
cherished not as sources of division, but as a source of 
communication and mutuality for the sake of the larger 
whole. Given, then, these conditions and requirements 
of dialogue, two overarching basics of human existence 
might be improved, namely, morality and worship.  
 
There is only one conclusion one can draw from this: In 
the interests of dialogue and inculturation of Christian-
ity in Africa, Western Christianity has a legitimate and 
necessary life of its own, on the one hand, and African 
culture and religiosity have a legitimate and necessary 
life of their own. Both deserve and need to exist; they 
must not be collapsed together. Since they belong to 
different places and cultures, it is immoral to try to 
transplant either to a different locality and environment. 
They must be allowed to exist in their uniqueness and 
diversity. So dialogue between them may be possible to 
the mutual benefit of both them. 
 
 
Silverstein, Brian: Islamist Critique in Modern Turkey. 
Hermeneutics, Tradition, Genealogy. Comparative 
Studies in Society and History 47.2005/1: 134-160. 
 
With a population of approximately sixty-seven million, 
Turkey is one of the world’s most populous Muslim-
majority countries and is heir to the institutional struc-
tures and administrative experience and apparatus of the 
longest-lived and most powerful Muslim polity the 
world has seen. Yet its Islamic institutions – and its tra-
ditions of Islamic discourse in particular – have been 
overlooked in much of the recent theoretical discussion 
of the nature of the relationship between Islam and mo-
dernity, and they remain relatively unfamiliar to those 

otherwise knowledgeable about the Muslim world. This 
lack of interest is based on conceptualizations of the 
scope and nature of Islamic traditions in recent centuries 
and their relationship to modernity that are in need of 
profound reformulation in light of the Ottoman and 
Turkish experience. 
 
The history of the late Ottoman Empire and Republican 
Turkey today is effectively an extended and ongoing 
experiment in the chain of events entailed by the en-
gagement of a sovereign Muslim polity with the specifi-
cally modern forms of power and their attendant modes 
of subjection. The sphere of the religious did come to be 
increasingly constituted as such in relation to the emer-
gence of this governmentality, as new forms of disci-
pline and governance were instituted. The question, 
then, is how to adequately conceptualize criteria of con-
tinuity with the past which have been proposed as cru-
cial for constituting resources for agency within Islam 
as a discursive tradition, given this genealogy? This is 
precisely the problem – the politics of continuity in Is-
lamic traditions of discourse and practice – an increas-
ingly wide circle of Islamists in Turkey are posing. 
 
The work of many Islamist intellectuals in Turkey today 
represents an attempt to elaborate an analytic frame-
work adequate to the task of identifying the issues in-
volved for those who are trying to live their lives as 
Muslims in Turkey. Clearly, one of the major concerns 
of Islamists in Turkey is authenticity, the authenticity of 
cultural identity. What is perhaps characteristically Tur-
kish is the way these questions have come to be asked: 
What is the status of the work we are doing, as Mus-
lims, in Turkey today? What has been the effect of the 
history of the past century on the ground from which 
one might speak and act, as Muslims? Do we know 
where we stand? The key to an awareness of where one 
is standing is knowing the history that has constituted 
one institutionally and discursively. Knowledge of this 
history is both a necessary condition for authentic con-
tinuity in Islamic identity and practice, and in a very 
poorly developed state in Turkey, among all Turkish in-
tellectuals. 
 
The mode of critique of identity, then, is a genealogical 
interrogation of the present. How does the present stand 
in relation to the past, and what does this past, of which 
we are largely ignorant in Turkey, make of us today? 
The line running through these concerns is the notion 
that one is constituted by the histories that are embed-
ded in institutions and practices. In contrast, then, to 
those who are more specifically focused on the inter-
pretation of texts and production of works of tefsir 
(Quranic exegesis and commentary) the question is not 
so much, What are the appropriate ways to interpret the 
central texts of the Islamic tradition? but rather, What 
kinds of institutions and scholarly traditions can gener-
ate authentic interpretations? 
 
Muslims today – from the point of view of the truest 
source of the world-view they represent – are in posses-
sion of God’s book, the Quran. In the Quran’s emer-
gence as definitive there has been to this day not a 
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single doubt that could be taken seriously, nor has the 
formation of any manner of such doubt been allowed. 
And yet today the question of whether the guidance of 
the Quran-i Kerim is or is not definitive continues, due 
to certain reasons, to be the subject of dispute, and, like 
the Batini (partisans of esoteric meanings in the source 
of texts of Islamic tradition) before them, there is an 
attempt to exploit this dispute in the name of “pluralist 
readings” or a subjectivist approach. It is an undeniable 
fact that those who stand up and try to interpret the text 
without taking into consideration what is intended in the 
text, giving the excuse that with each passing century 
the Quran needs to have new tefsir (exegesis), and that 
in every letter of the Quran there are thousands of 
meanings and that their own interpretations are but one 
of these meanings, it is undeniable that such people are 
profiting from the charms of the dominant discourse. 
Thus is for this reason that today, as social and political 
pluralism have become undisputable, no one speaks out 
against the fact that pluralist readings have subjected the 
text to deconstruction, and that the claim put forth in a 
form inspired by Western Sophistry that “meaning can 
be assigned by the reader,” in the name of “freedom 
allowed to the reader,” has been so warmly received. 
 
One of the main concerns of Islamists is to wean Tur-
kish intellectuals in general, and activist Muslim re-
searchers working on topics internal to Islam in parti-
cular, from what they see as the latter’s perennial and 
pathological dependence on the latest intellectual fa-
shions of the “West.” The latest fashion is postmod-
ernism, and its methodological and (post-) philosophical 
concerns with discourse and language. This all amounts 
to no more than the sophistry that Plato condemned. It is 
also, and more significantly, symptomatic to a civiliza-
tion that has lost its nerve, that has stumbled, and that 
will never regain its balance. The “West” is decadent, 
incapable of the kind of moral thought that would stem 
the rot overtaking it. The Islamists seek to resurrect a 
native Islamic hermeneutic tradition they see as still 
productive of meaning. They are also working within 
the idiom of hermeneutics in the sense that they are try-
ing to uncover an existent, core meaning of canonical 
texts while reinvigorating Islamic disciplines of mean-
ing (explicitly denouncing the deployment of “mean-
ings” in the plural). 
 
 
Lindquist, Johan: Veils and Ecstasy: Negotiating 
Shame in the Indonesian Borderlands. Ethnos 
69.2004/4: 487-508. 
 
As unexpected as it might seem, migrant women some-
times wear Muslim veils or take ecstasy in the same 
places and for the same reasons; reasons that are both 
comprehensible and explicitly moral. On the Indonesian 
island of Batam – a place characterized by rapid socio-
economic change and dramatic demographic shifts – 
female migrants use these techniques in order to deal 
with malu, meaning approximately shame, embarrass-
ment, shyness, or restraint and propriety. While veiling 
reinforces moral boundaries associated with malu, 
ecstasy use facilitates the transgression of those same 

boundaries. Wearing the veil, or jilbab, offers an 
identity that protects against the dangers of social inter-
action in the context of migration, while ecstasy use 
allows female prostitutes to engage more easily in 
morally ambiguous forms of transactions. Both activi-
ties, however, can be transformed into legitimate mod-
els of personal development, which may displace malu 
upon return home; one as a sign of religious insight, the 
other as a means for creating economic value. Veiling 
and ecstasy use are therefore both directly connected 
with the demands of home and the expectations of 
migration. In this context, it is the experience of malu, 
or of being identified as someone who should be malu, 
which becomes an organizing principle for social action 
and the management of appearances. In other words, 
malu becomes the emotional link between the kampung, 
the village or home, and the rantau, the space of migra-
tion, as the demands of what it means to be a moral per-
son haunt the migrant. 
 
The concern with social action and change becomes par-
ticularly evident in relation to the gendered reactions to 
malu in the context of migration. Women are generally 
supposed to be more malu than men. In this sense it is 
considered a positive sentiment, perhaps best under-
stood as “appropriate shyness.” Migration, however, de-
mands new forms of social interaction that are more 
problematic than those of kampung. Although economic 
failure is the main source of malu, for female migrants, 
in particular, anxieties concerning sexuality are equally 
prevalent. 
 
Batam has commonly been represented by the Indone-
sian government as a competitor to Singapore – the new 
“Houston” or “Rotterdam” of Southeast Asia, the “loco-
motive” of Indonesian national development. The island 
has a distinct frontier-town atmosphere: it is a place that 
has changed too quickly. Golf courses, marinas, and 
gated communities co-exist with factories, squatter 
communities, karaoke bars, and brothels, while jungle 
still covers large parts of the island. Along with the 
industrial estates that offer facilities for multinational 
corporations, prostitution has expanded rapidly, serving 
the large number of mainly Singaporean men who take 
the 40-minute ferry ride across the Straits of Malacca in 
search of inexpensive sex and drugs. The economy of 
the day – based in the factories – and the economy of 
the night – based on prostitution and drug use – have 
developed together, both depending primarily on female 
labor and foreign capital. In this context, national-cul-
tural distinctions between men as breadwinners and 
women as tied to the domestic sphere are easily dis-
turbed. 
 
Batamindo houses about 100 multi-national corpora-
tions and over 65.000 workers, and is generally con-
sidered to be the most successful development project 
on Batam. Eighty percent of the workers are women 
between the ages of 18 and 24, with a high-school 
degree being a prerequisite for employment. Further-
more, most of the women must sign a contract pro-
mising not to marry or become pregnant while working 
there. Approximately 50 percent of the women in the 
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estate wear the jilbab, an extraordinarily high number 
by Indonesian standards, even after the recent wave of 
Islamization throughout the country. Religious activities 
are strongly supported by the management and the local 
government on the island, and each factory has its own 
organizations for Christians and Muslims. The conver-
gence of state and corporate interests can be seen, for 
instance, in attempts by the Department of Religious 
Affairs to provide pre-marital counseling for workers. 
Religion appears as not only the solution to preventing 
immoral behavior, but also to improving worker pro-
ductivity.  
 
The complicated relationship between management and 
self-management becomes particularly interesting in re-
lation to veiling. In conversations with workers who 
wore the veil it was clear that most of them began to do 
so only after they arrived on Batam. The typical re-
sponse about this was that they had only just “become 
aware.” Although “becoming aware” was certainly a 
key motif among women who wear the jilbab, many – 
away from home for the first time – readily admitted 
that another major reason for veiling was to avoid male 
attention and malu in the streets. Wearing a jilbab 
protects women from being approached by men, or of 
being identified as a lontong, a prostitute.  
 
With the emergence of the Growth Triangle in the early 
1990s, prostitution rapidly expanded on Batam and 
neighboring islands, as primarily Singaporean men 
began to take the short ferry trip across the border. This 
process reached its peak in 1998 at the height of the 
Asian economic crisis, as the Indonesian rupiah dropped 
to as little as one sixth of its previous value in relation to 
the Singapore dollar. Most of the freelance prostitutes 
who work in bars and discos at night use the drug 
ecstasy on a regular basis. They do it because they are 
not as scared to approach a client. If they don’t take 
ecstasy, they feel inferior; they feel malu towards the  

clients. Ecstasy makes them feel brave. One clinical 
study claims that ecstasy produces “an affective state of 
enhanced mood, well-being, and increased emotional 
sensitiveness, little anxiety, but no hallucinations or 
panic reactions.” Conversations with men and women 
who frequently take the drug suggest that this is a 
generalizable description. In the context of the disco, 
ecstasy allows women to transgress culturally powerful 
modes of bodily control and perform as prostitutes. It 
allows them to forget their malu, by distancing emotion 
and to become the kind of woman whom a client will 
desire, thereby facilitating economic transactions.  
 
As domestic and transnational migration has intensified 
in Indonesia during the last three decades, merantau – 
the most common Indonesian rough translation for “mi-
gration” – has become increasingly associated with 
wage labor and the consumption of modernity, and in an 
important sense nationalized as a cultural form. While 
merantau was a predominantly male activity in its ori-
ginal formulation, it has become increasingly common 
for young women during the last two decades. The 
moral economy of merantau is explicitly circular and 
demands that one returns successful after a period away 
from home. “Success” must of course be specified his-
torically, and particularly in the context of a capitalist 
wage economy, there is often an ironic compromise 
between what migrants could imagine and what social 
life will permit. For Indonesian migrants on Batam, 
malu therefore emerges in the gap between what is ima-
gined and what is permitted, or rather, in the movement 
between the two. In contrast to official representations 
and the stories that circulate to the kampung, develop-
ment on Batam does not keep its promises, and econom-
ic success and associated forms of consumption are not 
readily available for most migrants. In relation to the 
spread of merantau as a cultural form, it is not surpris-
ing that malu has emerged a key emotional trope for 
migrants on Batam. 
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